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TRANSLITERATION SCHEME

Arabic Letter Name of Letter English Transliteration
’ il -- Alif a
o .4 -- ba b
o &L --ta t
& ¢ -- tha th
c = =jim j
c >  -ha b
d 6 .. kha kh
N J - dal d
; Ji .. dhal dh
2 <)) - !’E r
3 s -za z
- o= - SIiR s
> ot - shin sh
o sl .. gad 8
> Ao .- dad d
b e -ta t
5% b —za 7
¢ et - ‘ayn ¢
2 o --ghayn gh
o iy - fa f
3 <6 - qaf q
g J - kaf k
J oY -- lam 1
; =~  -mm m
5 oF - nun n
' s -ha h
2 3 - waw w
. 23a -- Hamzah ’
S 4 -ya y
Short Vowels
: Fathah a
: Kasrah i
: Dammah u
Long Vowels
1 : Shortened Alif a
i : Maddah Alif a \
“ : Maddah Ya i
5 _ : Maddah Waw u
Dipthongs B
! :Alif and Ya ay (also ai in some cases)
KUY : Alif and Waw aw (also au in some cases)
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Surah Maryam
(Mary)

Surah Maryam was revealed in Makkah and it has 98 Verses and 6 Sections.
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With the name of Allah, the All-Merciful the Very-Merciful

Verses 1- 15
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Kaf, Ha Ya, ‘Ain, Sad [1] This is a narration of your
Lord's mercy to His servant Zakariyya, [2] When he
called his Lord in a low voice. [3] He said, "My Lord, here
I am that bones within me have turned feeble, and the
head has flared up grey with old age, and I never
remained My Lord, unanswered in my prayer to You. [4]
And I fear (my) kins after me, and my wife is barren, so
‘bless me with an heir, from Your own side, [5] who
inherits me and inherits the house of Ya‘quib. And make
him, O my Lord, a favorite one." [6]
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(Allah said) "O Zakariyya, We give you the good news of
a boy whose name is Yahya (John). We did not create
any one before him of the same name." [7] He Said, "My
Lord, how shall there be a boy for me while my wife is
barren and I have reached the extreme of old age? [8]

He said, "So it is; your Lord said 'it is easy for Me, and I
did create you before, when you were nothing.” [9] He
said, "My Lord, make for me a sign." He said, "Your sign
is that you will not (be able to) speak to the people for
three (consecutive) nights, though fit." [10]

Then he came out to his people from the place of prayer
and directed them by gestures to proclaim the purity of
Allah at morning and evening. [11]

(When the child was born, Allah said to him,) "O Yahya",
hold on to the Book firmly." And We gave him wisdom,
while still a child, [12] and love from our own, and
purity; and he was God-fearing, [13] and he was good to
his parents; and he was not oppressive nor disobedient.
[14] And peace on him the day he was born, the day he
dies and the day he will be raised alive. [15]

Commentary

In the Holy Qur'an Surah Maryam has been placed immediately after
Surah Al-Kahf, presumably because there appears some kind of similarity
between the two Surahs. While the former deals with some unusual
anecdotes, the latter also covers a number of extraordinary events.

-—- = . R P4 . . .
oanS are letters known in Arabic as kit U))> whose meanings, like
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o\glizs are known only to Allah Ta‘ala and people should not even
attempt to probe their meanings.

i+ {13 (a low voice - 19:3) tells us that it is better to beseech Allah in
supplication in undertone. Sayyidna Sa‘d Ibn Abi Waqqas has narrated
that the Holy Prophet % once said.

AN B g i) S o)
"Surely the best way to make supplication to Allah is in

undertone and the best sustenance is that which is sufficient for
one's needs (i.e. neither more nor less than required)" (Qurtubi)

#35 BIBy G e Y PR s as Y
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"Here I am that bones within me have turned feeble, and the
head has flared up grey with old age." - 19:4

Human body becomes weak with the aging of bones, because it is the
bones which keep the body firm and upright. When bones lose their
strength, the whole body turns weak.

The literal meaning of J\s% is a sudden burst of fire. Here the word is
used as a simile for grey hair covering the head like a glow of fire.

Mention of one's needs in supplication is desirable

Here Sayyidna Zakariyya %8| before making his supplication,
mentioned about his weakness and old age by referring to his bones . One
of the reasons for this was, as pointed out in the translation, that in his
peculiar circumstances i.e. his old age and physical weakness, it was not
appropriate for him to ask for a child. Another reason given by Imam
Qurtubi in his commentary is, that for possible acceptance of supplication
it is better to mention one's weakness, destitution and inadequacy. For
this reason religious scholars have emphasized that one should recount
Allah Ta‘ala's blessings and his own exigency before making his
supplication.

se is the plural of Js. This word has many meanings in the Arabic
language, one of them being a cousin, or other relations on the father's
side. Here the word has been used in this sense.
The Legacy of Prophets cannot be inherited

e —'-i‘-—ﬂ—
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"Who inherits me and inherits the house of Ya‘qub." - 19:6.
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The religious scholars are all agreed that here the inheritance does
not mean wealth, because in the first place, it has not been established
that Sayyidna Zakariyya &) had much wealth. Hence, the question as
to who would inherit the same, does not arise. Secondly, it is inconsistent
with the exalted position of a prophet to concern himself with such
matters. And thirdly, a saying of the Holy Prophet %, which has been
unanimously accepted by all religious scholars, says:

bl 15559 Lodt LemyaY y Glus 15 o bW oy b1 255 el
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"Indeed the knowledgeable scholars are the inheritors of the
prophets, because the prophets do not leave any material

wealth. Their legacy is knowledge. One who has acquired
knowledge has received great fortune.”

The above saying of the Prophet % is also recorded in Al-Kafi, by
Al-Kulainj, the well-known book of the Shi‘ite school. It is narrated in
Sahih Al-Bukhari through Sayyidah ‘A’ishah s i &, that the Holy
Prophet #& said:

Vo S jad, Y
"No one inherits our (i.e. prophets') wealth, because whatever
wealth we leave behind is Sadagah (Charity) (s.4.)."

4
T

In the verse itself after 2 » the addition of the words S aa )V S &
(19:6) confirms the view that here the material inheritance is not implied,
because the son, Yahya 5, could not have inherited the material
wealth of the family of Sayyidna Ya‘qub 58\, which could only be
inherited by their near relations and not by Sayyidna Yahya R 1t is
against the law of inheritance for distant relations to receive any part of
inheritance in the presence of close relatives.

Ruh ul-Ma‘ni quotes the following from Al-Kafi, by Al-Kulaini, the
well-known Shi‘ah scholar: :

AIJluLau.i:.»ob:jbo”gb.,l.»;,):JUJS\A,;UA&;‘SJ:,'.,!&@\O;
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"Sulayman %8 was the heir of Dawud %8 and Muhammad $&
was the heir of Sulayman %8 "

It is quite obvious that the Holy Prophet % did not inherit any
material wealth from Sulayman 388, nor did Sulayman %8} receive any
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such inheritance from Dawud H48). Clearly the reference here is to the
wisdom and the knowledge which all prophets of Allah possess.
Gl J3 L 9 i
"We did not create any one before him of the same name." - 19:7.

The word »~ means "person having the same name." It also means
nsimilar." If the first meaning is adopted here then it would suggest that
no one else had the name Yahya before him. This fact also suggests that
he possessed certain special attributes which were not granted to any one
else before him. And if we take the second meaning of the word s~ then
it will mean that some of his attributes and situations were such that they
were peculiar to him and were not shared by any other prophet, and that
he was unique in the possession of those special attributes, for instance
his self abnegation and denial of worldly comforts (,3==). However, it
does not necessarily follow that he was superior to all the prophets who
preceded him, for the superiority of Sayyidna Ibrahim Khalilullah and
Sayyidna Musa Kalimullah i Lugle over him is established and well
known. (Mazhari)

The word Lr— is derived from ¢ which actually means 'unresponsive'
or 'insensitive', and in the present context it means dryness of the bones.
L,.,. means healthy. This word has been added here to denote that
Sayyidna Zakariyya's 62 1oss of speech for three days was not due to
any illness, for during this entire period of three days he could utter
words of prayer and supplication. This special condition was a miracle and
a sign from Allah Ta‘ala about his wife's pregnancy. LES Literal meaning
of this word is softheartedness, compassion and mercy, and these qualities
were specially granted to Sayyidna Yahya Recel),

Verses 16 - 21
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And mention in the Book (the story of) Maryam, when
she withdrew from her people to a place eastwards, [16]
then she used a barrier to hide herself from them. Then,
We sent to her Our Spirit and he took before her the
form of a perfect human. [17] She said, "I seek refuge
with the Rahman (All-Merciful) against you if you are
God-fearing. [18] He said, "I am but a message-bearer of
your Lord (sent) to give you a boy, purified." [19] She
said, "How shall I have a boy while no human has ever
touched me nor have I ever been unchaste?" [20] He said,
"So it is; your Lord said, 'It is easy for Me, and (We will
do this) so that We make it a sign for people and a
mercy from Us. And this is something already destined.'
n [21]

Commentary

The word &33! is derived from 45 -which means to throw away or to
cast away. Hence, the meaning of 30| is to withdraw from the crowd. i
] " denotes that she retired to a secluded corner of the house facing east.
The purpose of her shifting to a secluded corner of the house has been
differently explained. Some say she had moved there to take a bath, while
others say that she had moved as usual to a secluded corner on the
eastern side of her place of worship for offering her prayers. Qurtubi has
given preference to the second explanation. According to Sayyidna Ibn
‘Abbas <&, this is the reason why the Christians face east when offering
their prayers, and revere the eastern direction.

G ) L elB
"Then, We sent to her Our Spirit." - 19:17.

A majority of scholars hold the view that (_33 (Spirit) refers to
Sayyidna Jibra'll $&) but some say that it refers to Sayyidna Tsa )
himself. Allah Ta‘ala had placed before Sayyidah Maryam &) the
likeness of the son to be born to her. But the former version is more
apbropriate and is confirmed by the statement that follows.
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"He took before her the form of a perfect human." - 19:17.

It is not given to a human being to see an angel in its real form,
because he will be overwhelmed by fright at such an experience. This,
indeed is, that happened to The Holy Prophet % in the cave of Hira’ on
his first encounter with Sayyidna Jibra’ll 8| and again later on.
Sayyidna Jibra’il Y«E) appeared before Sayyidah Maryam pdigle in the
form of a man, so as not to frighten her. When Sayyidah Maryam lgls
Ll saw a man near her she became apprehensive of his intentions and
said SKa uA’lJb 338 751 "I seek refuge of the Rahman (All-Merciful),
against you." (19:18) Some reports have it that when Sayyidna Jibra’il
468 heard these words he retreated a little in reverence of Allah's name.

Gexy
"If you are God-fearing." - 19:18.

These are the words which a helpless person would utter to a cruel
oppressor begging him that if he is a believer then he should desist from
tormenting him. The intention is that Sayyidah Maryam e Lgde
entreated Sayyidna Jibra’ll 348}, who stood before her in the guise of a
man, that he should fear Allah and abstain from evil deeds. In short, the
expression Lm i g 3l (if you are God-fearing - 19:18) is not a pre-condition
for seeking the protection of Allah but a condition to make her prayer
more effective and inducing. Some other commentators have said that this
expression is used for emphasis, meaning that even if you fear Allah I
seek His protection; and if the position is otherwise then I shall seek
Allah's refuge with added vehemence. (Mazhari)

U ST 2. (to give you a boy - 19:19) Here Sayyidna Jibra’ll $£8)
had attributed to himself the gift of the child because Allah Ta‘ala had
sent him in order that he should breathe into her collar, and this breath
would be the means of her conceiving the child, whereas in reality this
gift was by the act of Allah.

Verse 22 - 26
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So she conceived him, and went in seclusion with him
to a remote place. [22] Then the labour pains brought
her to the trunk of a palm-tree. She said "O that I would
have died before this and been something gone,
forgotten." (23] Then he called her from beneath her:
"Grieve not. Your Lord has placed a stream beneath
you. (24] And shake the trunk of the palm-tree towards
yourself and, it will drop upon you ripe fresh dates. [25]
So eat, drink and cool your eyes. Then if you see any
human being, say (to him), "I have vowed a fast (of
silence) for The Rahman (All-Merciful), and therefore, I
shall never speak to any human today." [26]

Commentary
Injunction in respect of desire for death

If her desire for death was due to worldly problems then she may be
excused on the ground that she was overpowered by the surrounding
circumstances and had reached a state of mind usually called by the
mystics as Ji=) ¢ "Ghalabah-tul-Hal." But if the desire for death was
due to religious consideration, it was justifiable in its own right, because
she feared that people would talk ill of her and she would not be able to
endure it with patience. This could be tantamount to committing a sin of
showing impatience and only death could save her from such a
predicament. .

The vow of silence has been prohibited under the Islamic Law
Before the advent of Islam silence was also a form of worship, and
those who observed this fast were not supposed to speak from dawn to
dusk. Islam cancelled this fast and made it mandatory to refrain from idle
talk, lying and back-biting. Refraining from normal conversation is not a
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form of worship in Islam anymore and hence to take a vow of silence is
also not permissible. Abu Dawud «ls 4}l 1>, has reported the following
Hadith from the Holy Prophet .

J.,U\ u}lfﬁauYch%‘.qu:g\l
It means that a child who has lost his father may not be regarded as
an orphan after attaining puberty, and the rules pertaining to an orphan
cease to apply on him. And that remaining silent from dawn to dusk is not
a form of worship in Islam (This Hadith has been rated by As-Suyuti and

Al-‘Azizi as Hasan).

She has been directed to eat the dates because it has been established
medically that the use of water and dates gives relief in labour pains.

Conceiving a child without copulation with a man is not totally
impossible

That Sayyidah Maryam ¢d.Ji e conceived and gave birth to a child
was a miracle. And miracles, however improbable they may be in
appearance, are not beyond Allah's power, rather, the more improbable
they are, the more pronounced their miraculous nature. However, it
cannot be taken as totally impossible, because according to some books of
medical science, the lubricants found inside the female genitals are not
merely a passive agent for conceiving a child; they also have a capacity of
being active and a potential to make fetus by themselves without an
external semen joining them. Ibn Sina (Avicenna), the famous medical
scientist, has mentioned in his book 'Al-Qanun' that in a special disease,
named by him as 'Raja' an imperfect form of even the organs of a fetus is
shaped in the uterus of a woman without the intermediation of a male
semen. So long as this potential is there, it cannot be taken as totally
impossible, because some abnormal factor may increase this potential.

In verse 25 Allah Ta‘ala commanded Sayyidah Maryam ()i gl to
shake the date tree, although it was within His power to drop the dates in
her lap. But here the suggestion is that one should strive to earn one's
living, and that the struggle for sustenance does not conflict with one's
trust in Allah (RtGh ul-Ma‘ni).

b,« The literal meaning of the word «,~ appearing in verse 24 is a
small canal. Allah Ta‘ala caused a small stream to flow at the moment
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either by his direct command or through Sayyidna Jibra’il #8\. There are
reports supporting both these probabilities. It is worth noting here that
while describing the means to bring consolation to Sayyidah Maryam k)
water was mentioned first and then date as something to eat. But in the
matter of their actual use the order was reversed i.e. eating was enjoined
first and then drinking. It is perhaps because normally a person first
makes arrangement for drinking water and then for food, specially such
food as is more likely to produce thirst. But when it comes to their use the
sequence gets reversed i.e. one eats first and then drinks water. (Ruh

ul-Ma‘ani).

Verses 27 - 33

fy ¢ ‘;: 2 > 71 }/:/‘ ":.L“ ;: R4 J:’f

c fu . P L, . ER R 3 2 s . 24
Grap Gat G El57 U ¢ S0TM 4300 515U 5 e Es

oy Lo g 3 587 13 IS0 Gl 306 > o) &
Tr v - Y Pu” s e Y . & FEP I
Gl gy G Gl OB e ke 0 0

14 P 22 14
L2 Ea30 s 1) 3Ll abily » Ei57 U 0 8
sy Ty - Pu,? G 3 e 350 . s sy @ed P
ALy drvp Gas DL Gais O30 S 5 ¢
Pu. 3 .27 2 52775, 3 5 875 G
grrpl-Cmlppy ol ey ol n e
Then she came to her people carrying him (the baby).
They said, "O Maryam you have come out with
something grave indeed. [27] O sister of Harun, neither
your father was a man of evil nor was your mother
unchaste." [28] So she pointed towards him (the baby).
They said, "How shall we speak to someone who is yet a
child in the cradle?’ (29] Spoke he (the baby), "Verily 1
am the servant of Allah. He has given me the Book and
made me a prophet, (30} and He has made me a blessed
one wherever I be, and has enjoined Salah and Zakah
upon me as long as I am alive, [31] and (He has made me)
good to my mother, and he did not make me oppressive

nor ill-fated. [32] And peace is upon me the day I was
born, the day I shall die, and the day I shall be raised
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alive again." [33]

Commentary
AREETPAF PN
"Then she came to her people carrying him." - 19:27

These words suggest that when Sayyidah Maryam ¢dJi.ls was
comforted by the super-natural indications that Allah Ta‘%la will protect
her from disgrace, she took the newborn baby with her to her house. As to
the time when she returned home after giving birth to the child, Ibn
‘Asa’akir has narrated through Ibn ‘Abbas <% that she returned home to
her people forty days after the birth of the child i.e. after the completion of
the period of Nifas (the bleeding period after the birth of a child). (Ruh

ul-Ma‘ani)

bJsL...» (Something grave indeed - 19:27). The word L;,: in Arabic
language means to cut or to split, and is used to describe a task where a
great deal of cutting and chopping is involved. However, Abu Hayyan
has said that the word sz means anything having preposterous and
extraordinary significance, and may be used both in good and in bad
sense. In the present context it is used to describe something monstrous,
hence translated in the text as 'something grave'. Geherally this word is
used for things which are known to be bad and corrupt in the extreme.

oa» &1 T (O sister of Hartin - 19:28). Sayyidna Harun 8\, who was
the brother and companion of Sayyidna Musa S48} had died centuries
before Sayyidah Maryam pd.Ji lgle time. It is obvious, therefore, that in
verse 28 where Sayyidah Maryam ¢lJi Wl is addressed as the sister of
Sayyidna Harun cannot be in its literal sense. This is also corroborated by
the incident that when The Holy Prophet % sent Sayyidna Mughirah
Ibn Shu‘bah 4% as his ambassador to the people of Najran they
questioned him that in the Qur'an Sayyidah Maryam ¢3.Ji l.ls has been
referred to as the sister of Sayyidna Harun whereas he had died long
before her. Sayyidna Mughirah &% did not know the answer to this
question. So, when he returned from the mission, he narrated the whole
incident to The Holy Prophet % On this The Holy Prophet % said why
did you not tell them that it has been a common practice with the
believers to adopt the names of the prophets in expectation of receiving
their Barakah (blessings), and to claim relationship with them. (Ahmad,
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Muslim, Tirmidhi, Nasa’l)

This saying of the Prophet % may be interpreted in two ways. One,
that Sayyidah Maryam's p3.Ji gls relationship with Sayyidna Harun
69 was mentioned because she was of his lineage, and it was customary
with the Arabs to associate a person with their ancestors, for instance a
man belonging to the tribe of Tamim would be called as Akha Tamim or
Tamim's brother, or an Arab would be addressed as Akha Arab. The other
meaning is that the name Harin does not refer to Sayyidna Harun ¥%&)
the companion / brother of Sayyidna Musa $&8) but to the brother of
Sayyidah Maryam pd.Ji le herself who was also named after Sayyidna
Harun 348 out of reverence for the Prophet. In the second case the term
Harun oyl &51(Sister of Harun) fits in very well with the literal
meaning of the word <. (Sister).

T SHEE G

"Neither your father was a man of evil." - 19:28.

These words suggest that when someone who is descended from-
righteous and pious ancestors commits a sin, then the sin is of greater
magnitude compared to a sin committed by an ordinary person, because
the sin brings bad name to the pious elders. It is for this reason that
descendants of pious persons should make extra effort in the performance
of righteous deeds, and fear Allah at all times.

dn 2z ) ("I am the servant of Allah" - 19:30) There is a report that
when her family members started berating and censuring Sayyidah
Maryam ¢l gle, Sayyidna Tsa Y¢E) was sucking milk. When he heard
their accusations he stopped sucking milk and moved over to his left side
facing them, and raising his index finger he said: «U\.’u— u.,\ i.e. I am the
servant of Allah. In this way in his very first words Sayyidna Tsa $«%
made it clear that although his birth was a miracle, he himself was not
God, but only a servant of God. This was to eliminate forever the
possibility of people worshipping him as God due to his miraculous birth.

"He has given me the Book and made me a prophet." - 19:30.

In these words, Sayyidna Tsa ¥48\ even in his infancy announced his
future prophethood and the revelation to him of a sacred book from Allah
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Taala. Since no prophet has been granted prophethood and a sacred book
before the age of forty years, therefore this pre-announcement of his
prophethood by Sayyidna Tsa %8\ here means to convey in advance
that he would be bestowed prophethood and the Book at the proper time.
In a similar manner The Holy Prophet % said that he was bestowed
prophethood even before Adam &8 was yet in the process of his creation.
This shows that the promise for granting prophethood to Sayyidna
Muhammad Al-Mustafa % was firm and final. Here too, because of the
certainty of occurrence, the grant of prophethood is referred to in the past
tense. By announcing his future prophethood he (Sayyidna ‘Isa &)
dispelled peoples' doubts and exonerated his mother from the charge of
fornication, because his being a Prophet was proof enough that his birth
was free from any blemish.

e et sy 2.
8y My dylally (o)l
"And has enjoined Salah and Zakah upon me." - 19:31.

The word 4oy is derived from the word L») (Wasiyyak) which
normally means 'to bequeath', but when used in the context of issuing an
order, it implies an emphatic command, and here it is used to put
emphasis on a command of Allah. For this reason it is translated in the
text as 'enjoined'. Here Sayyidna ‘Tsa $&9) has said that Allah Ta‘ala had
commanded him to offer Prayers and give the obligatory charity (Zakah),
the intention being that he was commanded to observe both these duties
with great diligence. Prayers and Zakah are two forms of worship which
have been enjoined as obligatory in the Shar‘iah (Laws) of all the
prophets from Adam 348 to the last of the Prophets, Muhammad .
However, their details vary in different codes. In the Shar‘iah of
Sayyidna ‘Tsa 848l prayers and Zakah were also made compulsory. It is
true that Isa ¥ was never wealthy; neither did he build a house for
himself nor did he accumulate any material riches, then why was he .
enjoined to pay Zakah? The answer is that this injunction is of general
application in that whosoever possesses a certain level of wealth (w\ai) is
liable to pay Zakah. This injunction applied to ‘Isa HeB) as well i.e.
whenever he acquired wealth upto the level of Nisab (wl2) he was
required to pay Zakah, but if his wealth remains below Nisab throughout
his life, he would never be liable to pay Zakah. This situation, therefore,
is not in conflict with the general rules governing Zakah.
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WA
"As long as I am alive." - 19:31.

It means that the injunction of prayers and Zakah is for ever i.e. as
long as I live. It is obvious that the reference here is to the life in this
world, because these duties can be performed only here in this world.

S
"and (He has made me) good to my mother." - 19:32.
Here only the mother is mentioned and not both the parents. Hence it
is implied that his birth was a miracle, being without a father. Such a
discourse coming from an infant was a miracle by itself to prove his
miraculous birth.

Verses 34 - 40
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That is ‘Isa, the son of Maryam - the word of truth in
which they are disputing. [34] It is not for Allah to have
a son. Pure is He. When He decides a thing He simply
says to it, "Be" and it comes to be. [35] And Allah is
surely my Lord and your Lord. So, worship Him. This is
the straight path. [36] Then the groups among them fell

in dispute. So, woe to the disbelievers, for they are to
witness the Great Day. [37] How strong will their
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hearing be, and how strong their vision the day they
will come to Us! But today the transgressors are in
clear error. [38] And warn them of The Day of Remorse
when the whole thing will be settled, while they are
heedless and do not believe. [39] Surely We, only We,
shall ultimately own the earth and all those on it, and
to Us they will be returned. [40]

Commentary
rrrs A

(..:J.o u.’l u‘.&g,UJ
"This is ‘Isa, the son of Maryam." - 19:34.

The beliefs of the Jews and the Christians about Sayyidna Tsa $%&)
were on such opposite extremes that the Christians exalted him to such a
level of reverence that they regarded him as the son of Allah. The Jews
on the other hand, denigrated him maliciously and called him (God
forbid) the illegitimate son of Yusuf (Joseph) the carpenter. Allah Ta‘ala
has pointed out the error of both the views in these verses and clarified
the correct position.

- The phrase y-ﬂ J (translated in the text as 'the word of truth' in the
normal reading is with fathah (©) on the letter Lam. In this case the
sentence alongwith its understood words will run like :,»J\ 3% :),;1 that is, 'T
say the word of truth'. However, in some readings the letter 'Lam' in
'Qawl' is rendered with Dammah (*) i.e. y’-’\i :l % . In this case the sentence
will mean that Sayyidna Isa 468 himself was a word of truth. It i is, then,
analogous to the title of -tU\ 1S (the word of Allah) which is given to him
to denote that he was born directly by the word of Allah, having no
connection with an apparent cause in this world. (Qurtubi)

§}L>’.J’1'(3; (the Day of Remorse) in verse 39 refers to the Day of
Judgment and has been called the Day of Remorse because on that day
persons consigned to Hell as punishment for their evil deeds will regref
their disregard of the righteous way of life, and wish that if they had
lived the life of true believers, they too would have been in Paradise
instead of being punished in Hell. Even those who have been rewarded
with Paradise will feel a different kind of remorse. Al-Tabarani and Abu
Ya‘la have quoted the following saying of the Prophet % on the authority
of Sayyidna Mu‘adh 4% :
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"The people of Paradise will regret only one thing, namely those
moments which were spent without the remembrance of Allah."
And Al-Baghawi ' Js NP , has narrated quoting Abu Hurairah s
that The Holy Prophet % said:

"Everyone will experience remorse and regret after death."

The companions of the Holy Prophet % asked him what would be that
remorse and regret about? Then The Holy Prophet % explained that
those who acted righteously will regret not having performed more
righteous deeds which would have helped them attain a higher position in
Paradise. On the other hand, the evil doers will repent their evil actions
and sins. (Maghari)

Verses 41 - 50
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And mention in the Book (the story of) Ibrahim. Indeed,
he was siddig (a man of truth), a prophet, [41] when he
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said to his father, "My dear father, why do you worship
something that does neither hear nor see, nor help you
in any way? [42] My dear father, to me in fact, there has
come a knowledge that has not come to you; so, follow
me and I shall lead you to a straight path. [43] My dear
father, do not worship the Satan. The Satan is surely
rebellious to the Rahman (All-Merciful). [44] My dear
father, I fear that a punishment from the Rahman (All-
Merciful) touches you, and you become a companion of
Satan." [45] He said, "Are you averse to my gods O
Ibrahim? Should you not stop, I will definitely stone
you. And leave me for good." {46] He said, "Peace on you.
I shall seek forgiveness for you from my Lord. He has
always been gracious to me. [47] And I go away from you
and what you invoke besides Allah. And I shall invoke
my Lord. Hopefully I shall not be a looser by invoking
my Lord." (48] So, when he went away from them and
what they worshipped besides Allah, We blessed him
with Ishaq and Ya‘qub and each of them We made a
prophet [49] And We bestowed on them of our mercy and
made them have a good name at its highest. [50]

Commentary
Meaning of Siddig

G &1, (Siddig (a man of truth), a prophet - 19:41) The word (Siddiq)
e 1s a Qur'anic term which has been defined differently by different
scholars. Some say it is applied to one who has never told a lie in his life.
Others describe Siddiq (s:4») as one who is truthful in his beliefs, words
and deeds. In other words his utterances truly reflect his beliefs, and his
actions in turn match with his beliefs and words. Ruh ul-Ma‘ani and
Mazhari have adopted the latter meaning of the word. Then there are
different degrees of «<ii. (Truthfulness) i.e. those who fall within this
definition are placed at different pedestals. Only a prophet (J s, t ) can
be a true siie. While every prophet is gifted with this attribute, not
everyone who has it is a prophet. A believer who follows in the footsteps of
his prophet and attains this exalted position of 3.4 (truthfulness) can also
be called Siddiq. The Holy Qur’an itself has given the title of 4&ls to
Sayyidah Maryam edJigle, despite the view of the overwhelming
majority that she was not a prophet, and that a woman cannot be a
prophet.
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How to give counsel to elders.

<8 (My dear father - 19:42) In Arabic language this word conveys
deep respect and intense love for one's father. Allah Ta‘ala had combined
in the person of Sayyidna Khalilullah 848} the noble qualities and
attributes, and his address to his father is a perfect example of moderation
and restraint on the one hand, and the balancing of the opposites on the
other. He finds his father living a life of unbelief and polytheism, and also
calling upon other people to follow him in a life of sin - the very things
which he was sent to eradicate. At the same time there is the filial love
and respect which he feels towards his father. Now, the thing to note is,
how well he combines the two conflicting feelings together. In the first
place he uses the word <, which is the mark of love and respect for his
father, in the beginning of each sentence of the address. Then there is not
a single derogatory word in his address which could hurt the feelings of
his father, and words such as infidel or sinner have been carefully
avoided. Instead, guided by prophetic wisdom he merely invited his
father's attention to the helplessness and insensitivity of his idols, so that
he might himself realize the fallacy of his beliefs. In the second sentence
he made a mention of the prophetic knowledge that was granted to him
by Allah Ta‘ala. Then in the third and fourth sentences he warned him
against the Divine wrath, which would surely fall on him as a
punishment for infidelity and idolatry. Even to these respectful entreaties
his father did not pay any heed and, instead of giving any thought to
what was said to him and adopting a gentle attitude, he addressed him in
a very harsh language. Whereas Sayyidna Ibrahim ¥48)\ had addressed
him with the loving words of <, which should have called for a soft and
tender response, such as = U (My dear son) he chose to call him by his
name and said ‘.,.f\;il i, and not only threatened to stone him to death but
also asked him to leave his house. How Sayyidna Khalilullah S48
responded to this threat is worthy of deep reflection.

&b‘ém (Peace on you) Here the word (:JL’» (Peace) may carry two
meanings. One, that the word (‘% is used to signify severance of relations
in a polite manner so as not to cause hurt to his father. This practice has
been described in the Holy Qur’an as an attribute of good and pious
people. An example in point are the words.

L2 1306 5 et Sl )
"When ignorant people speak to them, they reply peacefully." (25:63)
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It means that when the ignorant people say foolish things to them
they simply say 'Salam' (peace) instead of getting involved into an
argument with them. This is a way of conveying to them that though I'do
not agree with your views I will not harm you. The second explanation is
that the word ¢ has been used in the conventional sense. But here the
problem is that The Holy Prophet % has forbidden the believers to be the
first to greet an infidel with the word s> on meeting him. The following
saying of The Holy Prophet #€ has been reported in Sahih al-Bukhari
and Muslim on the authority of Sayyidna Aba Hurairah .

LIl ¢ laslly 3yl y TS Y
"Do not be the first to greet Jews and Christians with the word
L,

On the other hand Sahih al-Bukhari and Muslim have also reported
through Sayyidna Usamah 48 that The Holy Prophet # had greeted
first a group of people with the word (9\.2 in which infidels, polytheists and
Muslims were all present.

This explains the differences which have developed among jurists on
the question of propriety or otherwise of this practice. By their words and
:actions eminent companions (of the Holy Prophet $£), their followers and
leaders of religious thought have expressed different views on this issue.
Qurtubi has treated this subject in great detail while explaining this verse
in his book Ahkam ul-Qur’an. Imam An-Nakha has ruled that when one
meets an infidel, a Jew or a Christian on a religious or a worldly need,
then there is no harm in taking lead in greeting him with the word ¢S,
but one should avoid greeting first when there is no need to meet him.
Thus both the sayings of the Prophet % (&>) have been reconciled.

ey A%l (I shall seek forgiveness for you from my Lord - 19:47).
Here again the problem is that to ask for forgiveness for the sins of an
infidel is prohibited and unlawful by Islamic laws, the Holy Prophet %
had said to his uncle Ab Talib 4 <1 e 405 iz iy, that is;

"By God I shall keep on praying to Allah for your forgiveness
until I am forbidden to do so by Him."

On this the following verse was revealed:

72 2 s "':/’ 2" ;"/ /’.ﬂ/ - L b - s
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"It is not for the Prophet and the believers to seek forgiveness
for the Mushriks." (9:113)

After the revelation of this verse he #& stopped seeking forgiveness for
his uncle.

The answer to this confusion is that Sayyidna Ibrahim $&&) had
promised his father to seek Divine Mercy for him before such a prayer
was forbidden. The prohibition was imposed after this event. Allah Ta‘ala
has mentioned this event in Surah Mumtahinna where this exception is
clearly indicated.

B 55N LY a3
Except that Ibrahim said to his father "Certainly I shall ask
pardon for you". - 60:4.

This is more clear in Surah Taubah in the verse following the verse.

55 AR T ol A 68
"Tt is not for the Prophet and the believers to seek forgiveness
for the Mushriks." - 9:113.
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"And the prayer of Ibrahim for the forgiveness of his father was
not but due to a promise he had made to him. Later, when it
became clear to him that he was an enemy of Allah, he
withdrew himself from him." - 9:114.

This shows that Sayyidna Ibrahim's ¥8} promise to his father to
invoke Allah's Mercy for him was made before the latter's firm adherence
to infidelity, and his hostility to Allah became clearly evident. When the
position was no longer in doubt Sayyidna Ibrahim ¥%8\ announced his
dissociation from his father.

o 3l 4 Al 033 5y G) Sy
‘And go away from you and what you invoke besides Allah.
And I shall invoke my Lord." - 19:48.

On the one hand Sayyidna Khalilullah 42\ went to the extreme to
show his respect and love for his father, which has been described above,
and on the other hand he did not allow the slightest doubt to be cast on
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his expression of the universal truth (3~) or on his total belief in it. He
accepted willingly his father's orders to leave the house and also made it
known that he had totally dissociated himself from his (father's) idols and
addressed his prayers only to Allah.

2 Hane SRR a3 e 630085 U 1451 LD
"So, when he went away from them and what they worshipped
besides Allah, We blessed him with Ishaq and Ya‘qub." - 19:49.

In the sentence preceding this sentence Hadhrat Ibrahim & had
expressed the hope that on account of his prayers and devotion Allah
Ta‘ala would not abandon him. This hope, in fact, was a prayer to Allah
to protect him from the pain of loneliness after he left his house and
family. The sentence reproduced above describes the manner in which his
prayer was granted. When Ibrahim ¥%8) left his home and family and
their idols, Allah Ta‘ala rewarded him with a son, Ishaq 38 to
compensate him for his loss. It was further revealed to him that this son
would have long life and also beget a son by the name of Ya‘qub.
Granting of a son is proof that he (Ibrahim) was married by then. In brief
it means that he was granted a better family, which consisted of prophets
and pious people after he had left his father's family.

Verses 51 - 58
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And mention in the Book (the story of) Musa. Indeed he
was a chosen one and was a messenger, a prophet. [51)
And We called him from the right side of the mount Tur
(Sinai), and We drew him close to commune in secret.
[52] And We, out of Our mercy, granted him his brother
Harun as a prophet. [53] And mention in the Book (the
story of) Isma’il. He was indeed true to his promise and
was a messenger, a prophet. [54] And he used to bid
Salah and Zakah to his family and was favorite with his
Lord. [55] And mention in the Book (the story of) Idris.
He was indeed a siddig (man of truth), a prophet. [56]
And We raised, him to a high place. [57] Those are the
péople whom Allah has blessed with bounties, the
prophets from the progeny of ’Adam and from those
whom We boarded (the Ark) along with Nuh and from
the progeny of Ibrahim and Isra’il, and from those
whom We guided and selected. When the verses of The
Rahman (All-Merciful) are recited before them they fall
down in Sajdah (prostration), weeping. [58]

Commentary

Lalsa 37 (Indeed he was a chosen one - 19:51) al5: means a person
whom Allah Ta‘ala has chosen for himself i.e. someone who will not
devote himself to anyone but Allah, and whose only desire is to win
Allah's benevolence. This special position is enjoyed by the prophets only
as mentioned in the Qur'an at another place.

M35 1y RLLLETTY
"We purified them with a quality most pure, the remembrance
ofthe Abode.” - 38:46.

Those among the followers of prophets who attain perfection are also
granted a place of distinction, which makes them immune to committing
sins and evil deeds through Divine dispensation. They remain in Allah's
protection all the time.

uu\li )}J:-‘l 5= 5 (The right side of the mount Tur - 19:52). This famous
mountain (TUr or Sinai) rises in Syria between Madyan and Egypt, and is
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still known by the same name. Allah Ta‘ala has given it a distinet and
special position in many ways.

C’,;:'Yi The position of Tur is given to.the right side in relation to
Sayyidna Musa &%) who had commenced his journey from Madyan and
when he approached Tur, it was on his right side. L:u is for whisper,
o\sta is for confidential talk and @u means a confidant.

Sy v
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"And We, out of our mercy, granted him his brother Harun." - 19:53.

Literal meaning of «» is a gift. Sayyidna Musa %8 had prayed to
Allah to grant prophethood to Sayyidna Harun 348 also in order to
provide him support. This prayer was granted and the word 4} has been
used to describe this episode i.e. the grant of the gift of Harun S8 to
Sayyidna Musa $8). That is why Sayyidna Harun H&E) is also known as
the Gift of Allah (01 3,»). (Mazhari)

Jomnit 01 3 55
"And mention in the Book (the story of) Isma‘il." - 19:54.

The reference here is clearly to Sayyidna Isma‘il 8’&;&“, the son of
Sayyidna Ibrahim ).Ji Lgle , who has not been mentioned earlier along
with his father Ibrahim and brother Ishaq .Ji Lug.le but mention has
been made of him after a brief interlude in which an account of Sayyidna
Musa 348 is given. It is possible that by making a reference to Sayyidna
Isma‘il 868\ apart from others, instead of treating him along with them,
the intention was to give him prominent status. In this verse the prophets
have not been mentioned in the order in which they were granted
missions of prophethood, because Idris S48 who has been mentioned last
was, in fact, the earliest of them all. '

230 Ball 5
"He was indeed true to his promise." - 19:54.

Fulfillment of promise -is regarded as an important part of the moral
code by all decent men, just as a breach of it is considered worthy of
contempt. A saying of the Holy Prophet #E has described the breaking of
promise ‘as a sign of hypocrisy. Thus, none of the prophets and
messengers of Allah have been accused of bad faith / a breach of promise.
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Here certain attributes have been assigned to some of the prophets, but
this does not mean that the other prophets did not possess them. It only
suggests that these special attributes distinguish them from all the other
prophets, just as Sayyidna Musa %8| has been described as 4. All the
other prophets possessed this quality, but it has been specifically applied
to Sayyidna Musa 48\, Hence a special mention of him with the
attribute.

Sayyidna Isma‘il $88) occupies a place of honour where keeping a
promise is concerned and he stood by his promise whether made to Allah
or to humans. He fulfilled his promise to Allah that he would offer himself
for sacrifice and will not be found wanting in courage. When the time
came he stood by his promise. Once, he promised to meet a man at an
appointed place and time. The man did not turn up at the appointed time,
but Sayyidna Isma‘il 888 waited for him at the place for three days, and
according to another tradition for full one year. (Mazhari) A similar
incident is reported about The Holy Prophet % by Tirmidhi on the
authority of Abdullah Ibn Ari Al-Khamsa that he waited for three days
for someone who had promised to meet him at a particular place. (Qurtubi)

Importance of keeping one's promise.

Fulfillment of promise is a distinctive trait of the character of the
prophets and the pious, and a normal code of conduct with all decent
persons. Breaking of a promise, on the other hand, is a habit of the
wicked, mean and liars. A saying of the The Holy Prophet % is cpo saadl "A
promise is like a debt." i.e. it is as obligatory to honour a promise as it is to
repay a debt. There is another saying of The Holy Prophet #€ which says
g o 3adl 51y, It means that "promise is an obligation for a believer."

Jurists are all agreed that a promise is a debt and its fulfillment
| obligatory, but only in the sense that its violation without a religious
() excuse is a sin though no remedy can be sought for its breach in a
court of law. In the language of the Jurists a debt is an obligation which
is enforceable, while a promise is not.

A reformer must begin his mission with his own family
85 3y B2 8
"And he used to bid Salah and Zakah to his family." - 19:55.
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A special attribute of Sayyidna Isma‘il 388 is that he used to direct
his family members to offer prayers and pay obligatory charity (5\57;).
Here the question arises that all Muslims are required to advise their
family members to perform good deeds as the Qur’an addresses the
believers

150 oA n KL T
"Save yourself and your family members from the Fire (of
Hell)." - 66:6.

Then why has a special mention been made of Sayyidna Isma‘il &)
in this matter? The fact is, that although this injunction applies to all
Muslims, Sayyidna Isma‘il $&8) used to make special efforts in following
this directive. Likewise, the Holy Prophet % alsoreceived special directive
to warn his family members and close relations against Allah's wrath ).}
u—-’J’\J‘ Aiss (and warn the nearest people of your clan - 26:214). As a
cc;nsequence he assembled them all and conveyed to them Allah's
command. The other point to consider here is that prophets are sent by
Allah for the guidance of entire people. They convey Allah's message to
everyone and bind them to obey His command. Then what is the point in
making special mention of the members of family? The thing is that there
are certain principles which the prophets observe when calling upon
people to follow the path of righteousness, and one of them is to give the
call first to one's own family members before calling upon the general
public. It is a lot easier to prevail upon one's own family members and to
monitor their actions. Once the family members have accepted a certain
way of life and have started acting on it routinely then it becomes much
easier to spread the same message among others at large. When people
see for themselves others following a righteous path it becomes much
easier to convert them. The most effective means for bringing about an
improvement in the character of the people is by creating a religious
environment. Experience shows that virtue and vice both proliferate
faster and wider in a receptive environment than through teaching and
preaching.

AP S g 555
"And mention in the Book (the story of) Idris." - 19:56.

Sayyidna Idris 8%8) lived one thousand years before Sayyidna Nuh
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Y4B and was among his ancestors. (Ruih ul-Ma‘ani with reference to Mustadrak
al-Hakim). He was the first Prophet after Sayyidna Adam $<E) and Allah
Ta‘ala bestowed upon him thirty books. (Abi zar- Zamkhashari). Sayyidna
Idris ¥6%) was the first man who was given the knowledge of astrology
and mathematics through a miracle, (Bahr ul-Muhit). He was also the first
man who learnt how to write with a pen, and also the first who invented
stitching of cloth, people used to wear animal skins instead of clothes
before his time. He also invented measurement tools for the first time.
Making of weapons also started in his time and he used them in his wars -
the Holy wars (s=: Jihad) against the descendents of Qabil (J+U y) (Bahr
ul-Muhit, Qurtubi, Mazhari, Rih ul-Ma‘ani)

Zr \3Fre

LL’ ¢ )
"And We raised him to a high place." - 19:57.

It means that he was granted a special position among prophets and
was close to Allah Ta‘@la. There are also other versions about his ascent to
the sky, about which Ibn-e-Kathir has said

5,15 anany oy ULt VI LoV CnST Ll a1

"This is taken from the traditions of the Israelites as reported
by Ka‘ab Al-Ahbar, some of which are disputed, and
unfamiliar."

The Qur’anic words are not specific on the subject whether he was
given a sublime position or was physically lifted to the sky. Therefore, his
physical ascent to the sky is not definite. In any case commentary of the
Holy Qur’an is not dependent on this issue. (Bayanul-Quran)

From Bayan ul-Qur’an - The difference between the definition of
'Rasul' and 'Nabi' and their inter-relationship.

"The words Rasul and Nabi have been variously explained. Having
considered all possibilities I have come to the conclusion that the
relationship between the two is on being specific or general on the basis of
their application.

Rasul is one who delivers a new code to those among whom he is sent,
even though the code may be new to himself as well, like Torah to
~ Sayyidna Musa 68, or the code be new only to his people, as was the
case with Sayyidna Isma‘il 8. The code that he was preaching was in
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fact given to his father, Sayyidna Ibrahim S4B\ but it was new for the
tribe of Jurhum who did not know about it beforehand, and learnt its
details from Sayyidna Isma‘il Skl only, who was sent to them for this
purpose. It, therefore, follows that it is not necessary for a Rasul to be
Nabi just as the angels who are Rasul but not Nabi or the messengers
sent to Sayyidna Isa 469 who are referred in Qur’an as Rasul, although
they were not Nabi. 6}1;}13\\.8 5 5 (36:13).

On the other hand Nabi is the one who is the bearer of Wahy (Allah's
message) regardless of whether he preaches an old or a new religious
code. Many a prophets from Bani Isra’ll fall under this category, as they
preached the religious code given to Sayyidna Musa k). It, therefore,
follows that the word Rasul is more general compared to Nabi. But in
certain other ways converse is the case. Where the two words are used
together, as in the case of this verse where they appear as L.,‘\J,.’,.), there is
no problem in that they can be taken both in specific or in general term,
and there will not be any contradiction. But in such situations where the
two words appear separately one against the other, then having regard to
the relative position of the two words in the verse the term Nabi will
denote someone who 1s following the religious code brought by someone
else.”

ENEF w5 gl A0 551 530 g f
"Those are the people whom Allah has blessed with bounties,
the prophets from the progeny of Adam." - 19.58.

This relates only to Sayyidna Idris S%8) .
"And from those whom We boarded (the Ark) along with Nuh." -
19:58.
This relates to Sayyidna Ibrahim %8 only,
A )
"and from the progeny of Ibrahim" - 19:58.
This relates to Isma‘il, Ishaq and Ya‘qub ¢Jisgds .

FigTal
"and Isra'il" - 19:58.
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This points out to Sayyidna Musa, Harun, Zakariyya and
Yahya and ‘Isa i beg.le.

S SRS 15 syt gl 5151
"When the verses of The Rahman (All-Merciful) are recited

before them they fall down in Sajdah (prostration), weeping." -
19:58.

Some very prominent prophets have been mentioned in the preceding
verses as also their exalted status. Thus, there was a real danger that
people might raise them to an exaggerated and high position as was the
case with Jews who treated Sayyidna ‘Uzair 6B as God, or the
Christians who elevated Sayyidna Isa &8l to a level where they called
him the son of God. Therefore, after the mention of all those prophets it
was made very clear in the very next verse that they were all very God-
fearing and used to prostrate (ii=.) themselves before Allah in extreme
reverence. It is to avoid any possibility of crossing the limits of reverence
for them (Bayanul-Qur’an).

Weeping during the recitation of Qur'an / Divine Book was the
Practice of the Prophets

Weeping while reciting Qur'an is a commendable act and was also an
attribute of the prophets. It has been reported that The Holy Prophet &
his companions, their followers and the God-fearing people followed this
practice.

Qurtubi has reported that religious scholars consider it desirable that
when going into Sajdah after reciting a verse of Sajdah (ed=w <21) one
should recite a prayer which is appropriate to the verse of Sajdah (<4l
sdw), For instance in Surah Sajdah (surah # 32) the following prayer be
recited.

u;\d\&b‘,;\}bfwu—.’n:ﬁ\ .,K.g:-)l J{-Lﬂj\wcl;;\rmi
(O Allah, make me of those who prostrate to You alone, and who
glorify You along with proclaiming Your praise. And I seek

refuge with You from being of those who turn their faces, in
arrogance, against Your command.)

While in the case of Sajdah at verse # 109 of i) ;3.2 (SUrah Bani Israfl)
one should recite.
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(O Allah, make me of those who weep before You and who are
humble in heart before You.)

And for the verse of Sajdah under reference the following should be

recited.

e G 50 G20 G5 {48 (0 S5k 1 0 40
S35
( O Allah make me of those among Your slaves upon whom You

bestowed Your bounties, who prostrate before You, who weep
while reciting Your verses.) (Qurtubi)

Verses 59 - 63
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Then came after them the successors who ruined Salah
and pursued desires. So they will soon face (the
outcome of their) perversion, [59] except those who
repent and believe and do good deeds, and therefore
they will enter the Paradise and will not be wronged at
all- [60] the Gardens of eternity, promised by the
Rahman (All-Merciful) to His servants, in the unseen
world. His promise is sure to be arrived at. [61] They
will not hear anything absurd therein but a word of
peace, and there they will have their provision at morn
and eve. [62] That is the Paradise We will give as
inheritance to those of Our servants who have been
God-fearing. [63]

Commentary
Jli (Khalf) means bad successors, while = (Khalaf) means good
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successors. (Mazhari) Mujahid  Js {4 w>), has reported that when the
Day of Judgment would be near and the pious people would all be dead
and gone, people will lose interest in prayers and indulge in all sort of
vices and evil deeds.

Offering prayers outside fixed time or not with congregation
(cslL>) is a default and of no avail, and is a great sin.

Most exegetes / commentators are of the view that offering prayers
after its time has lapsed is a default of prayers (i L2}l 1 ,4L50). Among them
are Sayyidna ‘Abdullah Ibn Mas‘ud, Nakhai, Qasim, Mujahid, Ibrahim
and ‘Umar Ibn ‘Abdul ‘Aziz. While others consider that any lapse in the
form and conditions of prayers is & .o s\l and includes the lapse of time
as well. Still others believe that offering of prayers at home and not with
the congregation (cslex) is & o csliol. (Qurtubi, Bahr ul-Muhit).

Sayyidna ‘Umar al-Fartq %, had sent out a circular to all his
governors saying:

(L.QL‘(L“UQ}A)@.\'&\ LM_,,..« L»J_,pwu..sd:,l.aj\‘;.u:‘.!f\rﬂdi
"In my view the most important among your tasks is prayer.
So, whoever defaults in this, will default in discharging his
other obligations all the more."

Once Sayyidna Hudaifah &% saw someone offering his prayers
without observing the prescribed rules, and was going through the rituals
rather hurriedly without pausing. He asked the man how long he had
been offering his prayers like that. The man replied for the last forty
years. Then Sayyidna Hudaifah 4% said:

"You have not offered a single of your prayers correctly."
He further remarked:

"If you die offering your prayers like this then remember you
will die without following the course given by The Holy Prophet

£
Sayyidna Abu MasTd Ansari 4% has been quoted in Tirmidhi that
the Holy Prophet % had said that the prayer of a person is lost who does
not observe .U i.e. does not stand upright in his prayers. It means that
if one does not pause while bowing down (¢ ,5°,) and prostrating (s4x) in
his prayers or who does not stand straight up after bowing down (¢ ,5',) or
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does not sit up in between two prostrations (y s4=w) his prayers would be
considered as not performed. Similarly, if one is not careful about ablution
(y2) and his cleanliness (= ,\¢b) his prayers will also be lost.

Sayyidna Hasan-al-Basr1 ' Jw & s , has observed that leaving the
mosques unattended and being over involved in business and enjoyments
of life is included in the meaning of this verse.

Imam Qurtubi ' Jw KU , after reproducing these sayings had said
that even knowledgeable people ignore the prescribed rules of prayers
and merely go through its motions. He made this observation in the 6th
century Hijrah when such people were few. Presently the position is
worse, and there are many more people who disregard the rules of
prayers. sl G ) o e ally 354 .

oyt 1375 (and pursued desires - 19:59) (N3¢ refers to all such
wordly pleasures which make people negligent of their duty to Allah
making them lose interest in Prayers. Sayyidna ‘All ¢ d ¢S5 has said
that palatial houses and luxurious carriages which attract people's eye,
and wearing dresses which distinguish a person from the common man all
fall within the category of worldly pleasures. (Qurtubi)

G o3k %3325 (So they will soon face[the outcome of their] perversion -
19:59) The word ‘59 in Arabic language is the opposite of sl2,. All virtues
and good things are s\%, and all vices and evils are ¢. Sayyidna ‘Abdullah
Ibn MasTd 4% has reported that there is a cave in Hell by the name Ls”
which houses various types of severe punishments, more numerous than
all the punishments of Hell.

Ibn ‘Abbas 4% has remarked that even Hell seeks protection from Ls”
which is the name of a cave in the Hell. Allah Ta‘ala has prepared it for
habitual adulterers who persist in adultery, and for the drunkards who do
not give up drinking, and for the usurers who do not stop taking interest
and for those who disobey their parents, and those who give false witness
and for the woman who declares someone else's child as her husband's.
(Qurtubi)

BT
"They will not hear anything absurd therein but a word of
peace." - 19:62.
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(»)) means idle, absurd, frivolous and abusive talk, which will not
reach the ears of good people who have been admitted to Paradise.

LSLJEIQ means that whatever one will hear in Paradise will add to his
happiness, peace and tranquility. It includes the customary greetings
($5), which the dwellers of Paradise will exchange among themselves
and the angels of God will offer them all. (Qurtubi)

fu culops o5, 58k 5%

e \qvicpe jpey
"And there they will have their provisions at morn and eve." -
19:62.

There will be no solar system in the Paradise and hence no rising or
setting of the sun, but there will be a perpetual radiance. There will also
be some way of telling day from night and morning from evening. Within
this distinction between morning and evening the Paradise dwellers will
receive their meals. It goes without saying that the wishes of the Paradise
dwellers will be fulfilled forthwith (53445 U AJ) - and for themselves, there
is what they desire - 16:57). This is a general announcement. Hence,
mention of morning and evening is because of people's habit to eat and
drink in the morning and in the evening. According to an Arab saying,
anyone who gets a full meal morning and evening is comfortable and at
peace.

Sayyidna Anas Ibn Malik 4%, said after reciting this verse that it
shows that the believers have their meals twice a day, one in the morning
and the other in the evening.

Some scholars have explained that mention of morning and the
evening is a general expression, like day and night or east and west,
which does not specify any particular time or place. Therefore, it means
that they (Paradise dwellers) will get their provisions according to their
choice at any time they like. (Only God knows best) (Qurtubi)

Verses 64 - 72
T N T A NN B A T 1 w37 @ Lge” s
O v R A TR Rl VY LS A PR B R I

VIR A P 33,7 3. e - ,d . 2 ..
2

DY A58 grep Gl 4 (L5 5 a3l Sl S3226



Surah Maryam : 19: 64 - 72 61

8277 L zf’}”./’/’ 8., 2.2% .5 .7 8 PN
4.'..EJ.>'-U\QMY‘;QYJ\QW-\%\:}EJ&-\uﬂcﬂ:bbls-
TN T L e P ! T ST T E A
;W‘Jﬁﬁ’“jﬁpﬁé‘v?’t‘f‘&ivj)g}f’w
TN w i o, s . 27 -1 g, ,f,, I L ,f’
dacd J op o8 0 G iz e J e

Y

i Gl (L 550 2 ey e sty S AT
LIS 55 8 50572 353 0935 803 4 B 4y L

w

] 3, 20> “:' 2279 J:f PN { "" a1 LA
Lt Wb Geadlall S0 1,80 Cpddl (i o @i Lz
£y

(Jibra’il said to the Holy Prophet) "And we do not
descend but with the command of your Lord. To Him
belongs what is in front of us and what is behind us
and what is in between. And your Lord is not the one
who forgets - [64] the Lord of the heavens and the earth
and whatever lies between them. So, worship Him and
persevere in His worship. Do you know any one worthy
of His name?” [65] And man says, "Is it that, once I die, I
shall be brought forth alive?" [66] Does not the man
remember that We created him before when he was
nothing? [67] So, by your Lord, We will definitely gather
them together with the devils, then We will definitely
make them present around the Jahannam, fallen on
their knees. [68] Then We will certainly draw out, from
every group, those who are more rebellious against the
Rahman (All-Merciful). [69] Then of course, We are most
aware of those who are more deserving to enter it (the
Jahannam). [70] And there is none among you who is
not to arrive at it. This, on the part of your Lord, is a
matter finally decided, bound to happen. [71] Then We
wil‘l. save those who feared Allah, and will leave the
wrongdoers in it, fallen on their knees. [72]

Commentary

G50 ,Ja.o\J ("and: persevere in His worship." - 19:65) The word ,tk.s!
means perseverance in the face of acute distress and hardship. The point
here is that any one who wishes to be constant and steadfast in. his



Surah Maryam: 19:64 - 72 62

prayers must be prepared to undergo pain and suffering.

s d rlu J» ("Do you know any one worthy of His name?" - 19:65) In
the generally accepted sense the word s~ applies to persons bearing the
same name. The polytheists and idolaters had included many humans,
angels, stones and idols along with Allah Ta‘ala in their worship and
designated all of them as 4 i.e. as objects of worship but it is a strange
and extraordinary coincidence that none of their false gods was ever
named as Allah. This matter was pre-ordained, and no idol or deity bore
the name Allah. Thus, the literal meaning of the word ‘i_;y:' would
adequately explain the meaning of this verse which is that there is no
object in the world bearing Allah's name.

Many commentators, among them Mujahid, Ibn Zubair, Qatadah,
and Ibn ‘Abbas, are of the view that in the present context the word ‘i,»,»l
means "a like" or "comparable" and the sense of the verse is that in the
entire pantheon of false gods none is equal or comparable to Allah Ta‘ala
in so far as divine attributes are concerned.

, ;,Ja‘-.hj\ e J...’,q.J
"We will deﬁnitely gather them together with the devils, then
We will definitely make them present." - 19:68.

This verse may be interpreted in two ways. First, that on the Day of
Judgement every infidel will be brought before God along with his own
devil, and this suggests that this is a reference to the gathering of infidels
and their devils. But if it is interpreted in a general sense to include all
believers and infidels then the meaning of the devils being gathered with
all of them would be that while the infidels will be gathered with their
devils, the believers would also be gathered at the same time and place.
Thus the devils will be gathered along with the infidels as well as with
the believers.

P

L-—"(v-d-"‘))"

"Around the Jahannam fallen on their knees." - 19:68.

On the Day of Resurrection every one - believers, infidels, the blessed
and the wretched - will be assembled around Hell. Every one will be
seized with awe and terror, and they will all be on their knees, then the
believers and the blessed will be taken across Hell and admitted into
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Paradise, so that having viewed the extreme suffering of Hell they may
all the better enjoy their own state of felicity, and at the same time rejoice
at the punishment which has been inflicted upon the infidels.

ot g

i qu*u‘;;-‘;w

"Then We will certainly draw out from every group." - 19:69.

The word i~ is applied to a particular person or the followers of a
particular faith, and it also means a sect. The meaning of the verse is that
the most rebellious from amongst the different sects of the infidels will be
picked out. Some commentators say that the sinners will be committed to
Hell in the order of the intensity of their sins, i.e. those sinners will be
driven in first whose sins are most intense and those with less intense
sins, will follow them, and so on.

‘5‘3)‘3 Y p—<~‘ o

"And there is none among you who is not to arrive at it." - 19:71.

This means that everybody - be he a believer or an infidel - will go
across Hell. However, this does not mean that they would go to stay in it;
they would only go across it. But even if the word means "entry", then
the pious believers on entry into Hell will feel no discomfort because its
fires will cool down and will do no harm to them. Sayyidna Abu Sumayya
4% has related that The Holy Prophet & once said that:

"Everybody whether he is a pious man or a sinner will initially
enter Hell, but for the pious believers the fire will cool down Just
as the fire of Namrud cooled down when Sayyidna Ibrahim ?
was cast into it. Thereafter, the believers will be taken to
Paradise."

This view is confirmed by the next sentence 135 J3i L,»_:;f which
means then We will save those who feared Allah - 19:72. A similar view
has also been expressed by Sayyidna Ibn ‘Abbas % thus even if the
word >3, occurring in the Qur'an is taken to mean J)+5 (entry), then the
word J33 will be interpreted as synonymous with the word ¢ (going
across). Thus there is no contradiction in the meaning of the word.

Verses 73 - 76
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And when Our verses are recited to them in all their
clarity, those who disbelieve say to those who believe,
"Which of the two groups is superior in respect of its
place and better in respect of its assembly?" [73] And
how many a generation We have destroyed before them
who were better in assets and outlook! [74] Say,
"Whoever stays straying, let his term be extended by
The Rahman (All-Merciful) still longer until when they
will see what they are being warned of: either the
punishment or the Hour (of doom), then they will know
who was worse in respect of his place and weaker in
respect of his forces. [75] And Allah makes those on the
right path excel in guidance. And the everlasting virtues
are better with your Lord in respect of reward and
better in their return. [76]

Commentary
AP IS BaInd X' Fig

L:.;\.a “}m") LALA.OJ,:-
"Superior in respect of its place and better in respect of its
assembly" - 19:73.

The infidels never relaxed their efforts to confuse and perplex the
believers. They were very rich and possessed material wealth in great
abundance. They had their retinues, their followers, friends and
supporters. In contrast, the believers were poor and lacking in worldly
assets. However, it is a common experience that material wealth turns
people's heads and makes them unduly proud and arrogant, so that even
the sensible and wise among them are led to believe that their prosperity
and affluence is the reward of their personal merit and effort, and will
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last for ever. History is replete with instances where prosperous
communities and rich nations crumbled to dust and vanished without
leaving a trace. But these instances of Divine wrath hold no lesson for
them and fail to turn them from their erroneous ways.

On the other hand there are good people who, following the teachings
of Qur'an, do not regard wealth and worldly honors as the result of their
own effort and merit, but as Allah Ta‘ala's bounty to be held as a trust
from Him and to be expended according to His command. They are well
aware that these gifts from Allah Ta‘%la will not last for ever, and the
prospect of their abatement or even their total loss does not cause them
any concern. These are the people who are safe from the mischief
resulting from wealth and material abundance to which the infidels are
exposed. Prophets like Sayyidna Sulayman and Dawud ¢l Legele, many
a followers of The Holy Prophet & and multitude among the pious
believers fall in this category.

Allah Ta‘ala has dispelled the mistaken notions of the infidels by
saying that the transient material prosperity cannot be regarded as a
token of His good-will nor as a symbol of their own merit, because it often
happens that foolish and undeserving people are loaded with wealth
while wise and learned persons spend their lives in poverty.

5205 505 55 i 55 L 30
YAnd the everlasting virtues are better with your Lord in

respect of reward and better in their return", - 19:76

These words have been interpreted differently by different scholars as
has been explained at some length in the commentary of Surah Al-Kahf
(<245 o) 3). The more plausible interpretation, however, is that the words
refer to submission to the commands of Allah and to good deeds, the
benefits of which are everlasting.

i35 means consequences, and the sense of this verse is that good
deeds alone are the real wealth whose reward is great and whose result is
eternal peace.

Verses 77 - 82
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Did you, then, see him who rejected Our verses and
said, "I shall certainly be given wealth and children?"
~ [77] Has he peeped in the unseen or taken a covenant
with the Rahman (All-Merciful)? [78] Never. We will
write what he says and extend for him the punishment
extensively. {79) And We will inherit from him what he
is talking about and he will come to Us all alone. [80]
And they have taken gods other than Allah so that they
might be a might for them. [81] Never. They will soon

deny their worshipping and they will be just the
opposite for them. [82]

Commentary

AR 53 ("I shall certainly be given wealth and children". - 19:77)
Bukhari and Muslim relate the story of Sayyidna Khabab Ibn Al-’Aratt
who had lent some money to ‘As Ibn Wa'il. When pressed to return the
loan, ‘As Ibn Wail said that he would not make the payment until he
(Sayyidna Khabab) dissociated himself from the Holy Prophet %
Sayyidna Khabab replied that he would never do that - not until ‘As was
dead and rose to life again. At this.‘As Ibn Wail said, "What? will I be
brought to life again after I am dead? If so I will repay the loan only after
I am brought back to life again because even then I will have my wealth
and my children." (Qurtubi)

This verse is an answer to ‘As Ibn Wail's boastful claim. How does he
know that when he is brought back to life he will still have his wealth and
children?

22 C.lb\ (Has he peeped in the unseen - 19:78) It is obvious that
nothing of this kind has happened Then why has he considered it as a
surety?

g8 A e L
"Or taken a covenant with The Rahman (All-Merciful)" - 19:78.
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Or has he entered into a covenant with Allah Ta‘ala and obtained a
promise from Him for his wealth and his children?

PPNy

Jsibasy
"And We will inherit from him what he is talking about" - 19:80.

It is foolish of him to talk about retaining his wealth and children in
the Hereafter because he will have to leave behind even these things
which he possesses in this world, and his wealth and children will all
revert to Allah Ta‘ala.

"And he'will come to Us all alone" - 19:80.

And on the Day of Judgment he will appear in God's presence alone
without his wealth and his children.

(o 145 553455
"And they will be just the opposite for them" - 19:82.

The idols and the false gods whom the infidels worshipped in the hope
of winning their help will turn against them on the Day of Judgment.
God will grant speech to them and they will say, "O God! finish these
sinners because they turned away from you and made us the objects of
theirworship."

Verses 83 - 87
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Did you not see that We have sent the devils onto the
disbelievers inciting them with all their incitements.
[83] So do not huiry about them; We are but counting
for them a count down. [84] The day We will assemble
the God-fearing before the Rahman (All-Merciful) as
guests [85] and will drive the sinners towards the
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Jahannam as herds towards water, [86] they will have
no power of intercession except the one who has taken
a covenant with the Rahman (All-Merciful).(87]

Commentary
ST
"Inciting them with all their incitements" - 19:83.

In Arabic language the words 4 _ji .5 . ja= are synonymous, differing
only in shade or degree, and mean to urge, incite, instigate. The word ji
means to apply strong pressure, to persuade somebody to do something.
The sense of this verse is that the Devils instigate the unbelievers to
persist in their evil ways by presenting before their eyes the benefits and
hiding from them the wickedness of their evil deeds.

[EPARHIR]
"We are but counting for them a count down." - 19:84

This verse means: "Do not be impatient about their punishment
because it is going to befall upon them in any case - and very soon. We
have allowed them a fixed term in this world and that term is about to
end. Then will come their retribution." ;..JJ 3% means: "We are counting for
them, i.e. they do not have control on anything. Their days are numbered
and We Feep a count of every moment of their life and everything they
do."

Once Ma’mun Rashid read Sarah Maryam. Upon reading this
particular verse, he desired that Ibn Simak, one of the Islamic scholars
sitting in that meeting with him, to say something on it. Thereupon Ibn
Simak submitted that when our breaths are numbered and their number
cannot be enhanced, they will soon come to an end. The same notion is
reflected in the following poetic verse:

o 4 il Sin i e W LSS it SOl
That is, the breaths of your life are counted. With every passing
breath, your life gets reduced to that extent.

It is said that during one span of twenty-four hours, one breathes
twenty-four thousand times. (Qurtubi)
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The following stanza explores the same context:
iy bl gle 8 5 W Ll WL e S
That is, how can one be so engrossed and relaxed with the worldly
pleasures, while his words and breaths are being counted. (Ruh)

I R R d et
“"’JQ“’J‘“Q‘“M‘J‘ .‘)“"”f}i
"The day We will assemble the God-fearing before the Rahman
(All-Merciful) as guests." - 19:85.

The word 43, applies to those who are received by rulers and princes
with respect and honour. According to some sayings of the Holy Prophet
% he said, "These men will ride on their mounts which they used in their
worldly life." Some say that their own virtuous deeds will take the shape
of their mounts.

2 Vs
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"Towards the Jahannam as herds towards water" - 19:86.

3) s means to go towards water and since only a thirsty man or animal
goes towards water, this word has been translated to denote a thirsty
person.

L RS 2Ty

148 o e S0
"Except the one who has taken a covenant with the Rahman
(All-Merciful)" - 19:87.

Sayyidna Ibn ‘Abbas 4% has said that .4 means a declaration of firm
belief in the Unity of Allah Ta‘ala, while others say that 44 means
committing the Qur'an to memory. In brief only those people will have the
permission to intercede with Allah who stand firm by their covenant to
adhere to the true faith. (Ruh)

Verses 88 - 98
3T gaap 131 B3 e 2T guap 10y St 155106
a3 158 Qe 5555 o081 SRS & R Sl

> 2P0 v 3, .

25, 4% %3 57 \;ﬁ 7. ‘:5
‘JJJ J.gc.:.'g O‘ g.o.‘»)é w LAJ é‘\\% ‘..UJ Q,JA"'J'Uf \_,.9.3

L)

]

ol 4avd

L &2

X2 o2 T a1 ol 3



Surah Maryam : 19:88 - 98 70

c ol tae s, s adAl PRI I | 27 2 %%
Lzl o5 a5 (..@.Lf, a¢P 138 r.bi‘;_’ ‘..g.-..la:-\ .A.E.S‘(w}
i Jamin atan L) i S0 G gy 155

5355 el 4 53 B 355 06 e 35 S

IS

bar B2 sz e st e s o .
r-;-‘-:u*’,'-’g}—“bdﬁov,‘ .hﬂﬁ‘(’-{j«éwyh\)b}yﬂ
§AP 15y o el 3

And they say, "The Rahman (All-Merciful) has taken to
Himself a son." [88) You have come up, indeed, with
something so abominable [89] that the heavens are
about to explode therewith and the earth to burst and
the mountains to fall down crumbling, [90] for they
have ascribed a son to the Rahman (All-Merciful), [91]
while it is not befitting for the Rahman (All-Merciful)
to have a son. [92] There is none in the heavens and the
earth, but bound to come to the Rahman (All-Merciful)
as a salve. [93] He has fully encompassed them and
precisely calculated their numbers, [94] and each one of
them is bound to come to Him on the Day of Judgment,
all alone. [95] Surely, those who believe and do the
righteous deeds, for them the Rahman (All-Merciful)
will create love. [96] So We have made it easy through
your tongue so that you give with it the good news to
the God-fearing and warn with it an obstinate people.
[97] And how many a generation We have destroyed
before them. Do you sense (the presence of) any one of
them or hear from them even a whisper? [98]

Commentary
45 Jimdiads
"And the mountains to fali down crumbling" - 19:90.
These verses suggest that the earth, the mountains and everything
that grows thereon possess a certain degree of knowledge and intelligence
though in their case these perceptions are not of the same extent as that

bestowed on human beings. This explains the fact that everything in the
world glorifies Allah Ta‘ala as will be evident from the verse.

> - 2w.3% > ,L 2w 2 -
eokerms gy W e o2 Oy
"And there is not a single thing that does not extol His purity
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and praise.” - 17:44.

These verses refer to this very perception of these things that.to
associate anything or being with Allah Ta‘%la, specially to assert that He
has children is a sin which makes the earth and the mountains quake
with fear. Sayyidna ‘Abdullah Ibn ‘Abbas #E has said that except humans
every created thing is terrified of any suggestion of association with Allah
(Ruh-ul-Ma‘ani).

fuor 358,

e V.AJ& 9
"And precisely calculated their numbers" - 19:94.

It means that Allah Ta‘ala has full knowledge of their doings.
159 Ses H od ol

"For them the Rahman (All-Merciful) will create love." - 19:96.

It means that for those who are steadfast in their faith in Him, Allah
creates an environment of friendship and love for each other, which
consequently promotes mutual amity and goodwill among the true
Muslims. Furthermore, by their conduct and behavior they command the
admiration and respect of all those with whom they come into contact.
Bukhari, Tirmidhi and others have related on the authority of Sayyidna
Abu Hurairah that the Holy Prophet £ once said that when Allah Ta‘ala
is pleased with someone He says to Jibra’ll, "I am pleased with so and so
and I desire that you too should show favour to him." Jibra’ll makes an
announcement to this effect in all the skies so that their residents begin to
harbor a liking for that person. Then this love descends upon the earth
and the people of the earth also begin to love him. The Holy Prophet &%
then quoted this verse. (Rth ul-Ma@ni).

155 S gad Janil candtal 1251540 23 &)
"Surely those who believe and do the righteous deeds, for them
the Rahman (All-Merciful) will create love." - 19:96.

Haram bin Hayyan has said that when a person devotes himself
wholly towards Allah He fills the hearts of all believers with love for him.
(Qurtubi)

When Sayyidna Ibrahim Khalilullah 888}, planned to go back to
Syria, after leaving behind his wife Hajira and his baby son Sayyidna
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Isma‘il %48 in the desert enclosed by the barren hills of Makkah in
accordance with the command of Allah, he also prayed for both of them
with the following words

T i 0 5 46
"So make hearts of a number of people yearn toward them." -
14:37.

The prayer was granted so that even after the lapse of many
millennia people all over the world entertain great love for Makkah and
its inhabitants. They visit the place in large numbers, and not only incur
heavy expenditure but also endure great hardships while making the
journey. ‘

\,{,5.33&..:51

"Or hear from them even a whisper" - 19:98.

The word s, means a faint, unintelligible sound such as a
death-rattle. The meaning of the verse is that there have been many
kings who ruled vast empires, exercised unlimited authority and lived in
great splendor, but when the wrath of Allah caught upon them for their
sinful acts, they were annihilated in such a manner that not even a
whisper or a fechle motion is now being heard of them.

Alhamdulillah
The Commentary on
Surah Maryam
Endshere.
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Surah Ta-Ha

Surah Ta-Ha was revealed in Makkah and it has 135 Verses and 8 sections

LAY g

With the name of Allah, the All-Merciful, the Very-Merciful

The other name of this Surah, according to As-Sakhawi is Surah
Kalim (,-15) because it contains the detailed story of Kalimullah
Sayyidna Musa $&5).

It is reported in the Musnad by Darimi on the authority of Sayyidna
AbU Hurairah 4% that the Holy Prophet % said that two thousand years
before Allah Ta‘ala created the sky and the earth, He recited (i.e. to the
angels) Surahs Ta-Ha and Yasin, the angels said, "Fortunate and blessed
are the people to whom these Surahs will be revealed, and blessed are the
chests which will preserve (memorize) them, and blessed are the tongues
which will recite them." And it was this very Surah which brought about
the conversion of Sayyidna ‘Umar Ibn Khattab 48 who had actually set
out fully determined to kill the Holy Prophet % This story has been
related in all the books of Sirah (Biographies of the Holy Prophet %).

The story as narrated by Ibn Ishaq runs as follows: One day
Sayyidna ‘Umar Ibn Khattab & set out, with sword in hand, fully
determined to kill the Holy Prophet 2. On the way Nu‘aim Ibn ‘Abdullah
accosted him and asked him where was he headed to. Sayyidna ‘Umar
Ibn Khattab 48 replied that he was going to finish off the man who had
sown discord among the Quraish, vilified their faith, seduced them from
belief and disparaged their idols. Nu‘aim then said "O ‘Umar! You are
deceiving yourself. If you kill Muhammad %, do you really think that his
clan Banu ‘Abd Munaf will spare your life? If you have any sense, better
see to your own sister and her husband because they both have become
Muslims and have accepted the religion of Muhammad A Sayyidna
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“Umar Ibn Khattab & was shaken by what he heard and retraced his
steps towards the house of his sister and her husband. At that moment
Sayyidna Khabbab bin ’Arath, one of the Companions of the Holy
Prophet £ , was teaching both of them Surah Ta-Ha which was written
on a sheet of paper.

When they realized that Sayyidna ‘Umar Ibn Khattab &% was
coming, Sayyidna Khabbab Ibn ’Arath 4% hid himself in another room or
in some corner of the house and Sayyidna ‘Umar's sister hid the sheet of
paper under her thigh. But Sayyidna ‘Umar had heard Sayyidna
Khabbab Ibn Art 8 reciting something, and he asked his sister what was
it. She tried to evade the question but he would not be put off. Finally he
came out in the open and told them point blank that he had just learned
about them becoming Muslim and followers of Muhammad % Having
said this, he started beating his brother-in-law Sa‘id Ibn Zaid and when
his sister Fatimah e i 2, came to the rescue of her husband he beat
her too and left her bleeding.

Sayyidah Fatimah s Ji s~ and her husband had enough of it and
they called out defiantly, "All right, you listen now! It is true that we have
become Muslims and have adopted the Faith of Allah Ta‘ala and His
Prophet % Now you do whatever you want". Sayyidna ‘Umar % then
saw that his sister was bleeding and he felt remorse for being too rough
with her. He asked her to show him the sheet of paper from which she
was reading so that he could learn something about the teachings of
Muhammad % Sayyidna ‘Umar 4% was a literate person. That is why he
wanted to read the sheet of paper himself. His sister was afraid that he
might either destroy or desecrate it, but he assured her on oath that he
would do neither and promised to return it to her after he had read it.
When she saw the way things were moving and noticed a change in his
attitude, she even began to entertain the hope that he too might become a
Muslim. But she told him that he was unclean and only those who were
clean could touch the sheet. So Sayyidna ‘Umar 4% bathed and his sister
gave him the sheet on which Surah Ta-Ha was written. He read the first
few lines and said, "It is written in beautiful language and appears to be
worthy of respect.” Khabbab Ibn ’Arath who had remained hidden all this
time, now came out and said, "O ‘Umar Ibn Khattab! Allah Ta‘ala is very
Merciful and it is my conviction that He had chosen you in response to the
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ardent wishes of the Holy Prophet % whom I heard only yesterday
making the following supplication to Allah TaBla . St sl 5 ¥t A1 el
sl o an o plas ("O Allah! Strengthen Islam through Abul Hikam Ibn
Hisham (meaning Abu Jahl) or ‘Umar Ibn Khattab"). The intention was
that the conversion of either one of these two men would lend great
strength to the Muslims who were as yet very weak. Ibn Khabbab said,
"O ‘Umar! This is your chance. Do not miss it". At this, Sayyidna ‘Umar
Ibn Khattab requested Khabbab & to take him to the Holy Prophet %€
(Qurtubi). What followed next and how he came to the Holy Prophet %
and embraced Islam is too well known to need a repetition at this place.

AN g

With the name of Allah, the All-Merciful, the Very-Merciful
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Ta-Ha [1) We did not reveal the Qur'an to you to (make
you) face hardship (2] rather to remind him who has the
fear [3] a revelation from the One Who created the
earth, and the heavens so high. (4] The Rahman (the
All-Merciful) has positioned Himself on the Throne. [5]
To Him belongs whatever there is in the heavens,
whatever there is in the earth, whatever there is
between them and whatever there is beneath the soil.
(6]

And if you pronounce the word aloud, then (it makes no
difference, for) He certainly knows the secret and what
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is even more hidden. (7] (Such is) Allah. There is no god
but He. For Him are the Beautiful Names. (8]

Commentary

b (Ta-Ha) Many Commentators have assigned different meanings to
this word. Sayyidna Ibn ‘Abbas 4 thinks it means j=,\ (O man!) while
according to Ibn ‘Umar 4% it means =4 (O my Dear!). It is also
suggested that Wb and _~ are the names of the Holy Prophet #. However
the most obvious explanation is the one given by Sayyidna Abii Bakr &
and the majority of scholars, namely that like many other isolated letters
abis Uy >~ appearing at the beginning of several chapters of the Quran
(such as (ji), this word is also among the <l\g\lt:t or mysteries whose
meaning is known only to Allah Ta‘ala.

v o

‘UL-J arah KLE U5 U (We did not reveal the Qur’an to you to [make
you] face hardship - 20:2) The word itd is derived from s\it which means
pain and distress. In the early days of Islam when the Qur'an was first
revealed, the Holy Prophet % and his Companions used to spend whole
nights in prayers and in reciting the Qur’an, as a result of which his feet
used to get swollen due to standing for long hours in the prayers.
Whereas during day time he would worry himself on how to bring light to
the infidels in order that they should accept the teachings of the Qur'an. -
This verse seeks to lessen the burden of long hours of prayers by
informing the Holy Prophet #2 that the Qur'an was not revealed to inflict
toil and hardship on him and that it was not expected of him to stay
awake the whole night reciting the Qur'an. Thereafter, the Holy Prophet
2 adopted a routine by which he rested in the early hours of the night
and would get up later to offer the salah of tahajjud.

This verse also suggests that the duty of the Holy Prophet 4k is
merely to convey the Message of Allah Ta‘ala to the unbelievers, and
thereafter he need not concern himself as to who accepted the Message
and who did not. '

‘;L»' ARt Y (Rather to remind him who has the fear - 20:3). Ibn
Kathir has narrated that in the early days following the revelation of the
Qur’an while the believers spent whole nights in prayers, the infidels
mocked 'and taunted them that the revelation of the Qur'an brought
nothing to them but hardship, allowing them no rest and peace. In this.
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verse, Allah Ta‘la says that these wretched and miserable people cannot
sense that the Quran and the knowledge communicated through it can
bring only blessings and felicity. This fact is not appreciated by them
because they are ignorant and misguided. In a Hadith which has been
related by Sayyidna Mu‘awiyah &% the Holy Prophet % said, "When
Allah intends to reward a person, He gives him the correct perception of
religion". (Sahihain)

Here Imam Ibn Kathir has recorded another authentic Hadith which
has been related by Tabarani from Tha'labah Ibn Al-Hakam and which
will be good news for the learned people :

5 130 2l g sladald s g tphen g e ) oo ) gy JB
AEN O ) Uy W oS 2aSomy sl ol o il 00ls sl s 87 Lo
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The Holy Prophet # said, "On the Day of Judgment when Allah
will ascend His Kursiyy (Chair) to pronounce judgment on the
actions of His servants He will tell the learned people that He
had placed His knowledge and wisdom in their hearts for the

sole reason that He wished to forgive them in spite of their
failings, and that these matters were of no concern to Him."

It is evident that in this Hadith the reference to learned people applies
to those only who possess the fear of Allah Ta‘ala which is a sure sign of
Qur’anic knowledge.

Syl ¢}3\ I (Positioned Himself on the Throne - 20:5): About these
words the truth is what the majority of the early scholars have held that
the exact nature of 'Istiwa” (positioning) is not known to anybody. It is
included in 'Mutashabihat' (the verses meaning of which is unknown). A
Muslim has to believe that Istiwa’ ’Ala-Al-‘Arsh' (positioning on the
Throne) is true, the nature of which must be in accordance with the high
attributes of Allah, but nobody can comprehend it in this world.

S ERS ) (And whatever is beneath the soil - 20:6). (s'}) (soil) means
wet earth which comes out after digging upto a certain depth. Human
knowledge does not'go beyond (s, and what is beneath it is known only to
Allah. Some years back scientists and researchers, using the latest and
the most sophisticated instruments, spent considerable time and effort to
pierce across the centre of the earth. According to newspaper reports they
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were able to penetrate upto a depth of six miles only after which they
came across a rock casing and all their efforts to bore further down failed.
Scientists were able to collect data only upto six miles, while the diameter
of the earth covers thousands of miles. One has to admit, therefore, that
the knowledge of what is below the soil is a special attribute of Allah.

u"‘ fy) (il.u (Knows the secret and what is even more hidden - 20:7).
S~ (Sirr: Secret) means something which a man hides in his heart and
which is not known to anyone else and _is! (what is more hidden) means
a thought which has not even formed in his mind and will take shape
later on. Allah is fully aware of what ideas a man conceals in his heart at
a particular moment and what thoughts he will entertain in the future,
while the person concerned himself does not know what thoughts will
come to his mind in the days to come.

Verses 9 - 16
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And has there come to you the story of Musa? [9] When
‘he saw a fire and said to his family, "Wait. I have
noticed a fire. Perhaps I bring you an ember from it, or
find some guidance by the fire." [10]

So when he came to it, he was called, "O Musa, [11] it is
Me, your Lord, so remove your shoes; you are in the
sacred valley of Tuwa. [12] And I have chosen you, so
listen to what is revealed: [13] Surely, I AM ALLAH.
There is no god but I, so worship Me and establish
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Salah for My remembrance. (14] Surely, the Hour has to
come. I would keep it secret so that everyone is given a

" return for the effort one makecs. [15] So the one who does
not believe in it and follows his desires must not make
you neglectful of it, otherwise you will perish. [16]

Commentary

AV RUNIES Y Ja (And has there come to you the story of Musa? - 20:9)
In the earlier verses, reference was made to the greatness of the Quran
and also to the reverence due to the Holy Prophet % Thereafter, the
story of Sayyidna Musa Y€E) has been related so that the Holy Prophet #%
should become fully aware of the trials and tribulations which afflict the
prophets in the discharge of their missions, and which were rendered with
courage and fortitude by the earlier prophets. This was to prepare the
Holy Prophet % for the great mission which was entrusted to him. There
is another verse which conveys the same sense:

331 LB U YT & s 38
"And We narrate to you everything from the events of the
-messengers with which We strengthen your heart." (11:120)

It means that these stories are narrated to prepare you (the Holy
Prophet %) and make you strong to undertake the responsibilities of the
mission.

The story of Sayyidna Musa $%8| which is related here begins like
this. At Madyan he stayed with Sayyidna Shu‘aib %8| with the
understanding that he would serve the latter for a period of eight or ten
years. According to Tafsir Al-Bahr ul-Mubhit, after the expiry of this period
he sought the permission of Sayyidna Shu‘aib 35} to proceed to Egypt to
see his mother and sister. He had fled earlier from Egypt fearing capture
or death by the soldiers of the Pharaoh but this danger had now passed
through the lapse of so many years. Sayyidna Shu‘aib &8 willingly gave
the permission and sent him away, with his wife (who was the latter's
daughter). He also gave him some money and a few articles which they
might use during their journey. Since he was apprehensive of the
hostility of some of the rulers in Syria, he adopted a less frequented route.
It was winter season and his pregnant wife was very close to confinement.
The route which he had taken was unfamiliar to him-and he lost his
bearings. He came out to the west, i.e. the right side of the mount of Twur.
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It was a dark and cold night and to add to the misery, his wife began to
experience birth pangs. He tried to strike fire with flint but did not
succeed. In this state of utter confusion he saw light on the Tur mountain
which, infact, was the Nur (the light symbolizing the truth). So he said to
his family, "I have noticed fire. I am going there to bring for you a live
coal and I may also find someone who could tell me the way to Egypt."
The presence of his wife on the journey is well established. According to
some traditions there was a servant with him who is also addressed.
Others say that there were some other companions also who were
separated when they lost their way. (Al-Bahr ul-Muhit)

(5 UL (So when he came to it - 20:11): means that he approached the
fire which he had seen from a distance. Musnad by Ahmad, on the
authority of Wahb Ibn Munabbih Jw AP -, reports that when Sayyidna
Musa $82) drew near the fire he saw a very strange scene. A fire was
blazing on a green tree without scorching even a leaf or a branch. On the
other hand the flame added manifold to the beauty and the freshness of
the tree. He stood there quite a while watching this strange sight waiting
for a chance to pick up a piece of burning wood. At last he collected some
dry grass and tried to light it but as soon as he pushed the grass towards
the fire, it retracted. It is also related that the fire advanced towards him
and he drew back in consternation. Consequently he was unable to collect
any fire. And as he stood, not knowing what to do, a mysterious voice
called him. This happened in a plain called Tuwa which was to his right
side and at the foot of this mountain.

UIWHIESH A5 673 23 oy (He was called, "O Musa, it is Me, your
Lord, remove your shoes - 20:11,12). It is related in Al-Bahr ul-Muhit, Ruh
ul-Ma‘ani and other books that the voice which Sayyidna Musa &8}
heard appeared to come from all directions and not from any particular
direction. At the same time the manner in which the voice reached his
perception was most extraordinary, because it was heard not only
through his ears but by the entire body. This, indeed, was a miracle!
What the voice said was that the light that he saw was not fire but a
particular kind of divine manifestation. And the voice said, "Surely I am
your Lord". The question arises: how did Sayyidna Musa &) know that
it was the voice of Allah Ta‘ala? The answer is that Allah Ta‘ala had
created in his heart the conviction that the voice which he heard was
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really the voice of Allah Ta‘ala. Then there was the circumstance that the
fire, instead of burning the tree added to its beauty and luster. Also the
manner in which the voice was perceived by all the parts of his body and
-not only by his ears, were all factors which left no doubt in his mind that
the voice he heard was really the voice of Allah Ta‘ala.

Sayyidna Musa S5 learned the words of Allah directly

It is mentioned in a report of Wahb mentioned in Ruh ul-Ma‘ani on
the authority of Musnad by Ahmad that when the mysterious voice called
him "O Musa!", he replied, "I hear the voice O Allah! But I do not know
from where it comes. Where are you, O Allah?" And Allah Ta‘ala said, "I
am above you in front of you, to your right and your left. Indeed I am all
around you." Then Sayyidna Musa $¢8)| said, "O Allah, do I hear these
words from you directly or through an angel sent by You?" And Allah
Ta‘ala said, "I myself am speaking to you." According to Ruh ul-Ma‘ani
this proves that Sayyidna Musa $&B) heard this kil " (spoken words)
directly from Allah Ta‘ala. There is a sect among the Sunnis who believe
that J2i)es” (spoken words) can also be heard.

To take off shoes at a sacred place is an act of respect

&L JJi6 :(Remove your shoes - 20:12). The command to take off shoes
was given because it was a sacred place and it was necessary to_take off
shoes to show it proper respect. Another reason for this command may be
that since shoes are made from the hides of dead animals, they should be
removed when entering upon sacred places. Sayyidna ‘Ali é%, Hasan
al-Basri and Ibn Juraij Jw 4 ¢, have supported the first explanation
and réasoned that the real purpose in commanding Sayyidna Musa k)
to remove his shoes was that the soles of his feet should come into contact
with the soil of this hallowed place and be blessed thereby. Others have
said that by this command Sayyidna Musa S8} was required to show
humility and in earlier times devout and pious believers used to take off
their shoes when circumambulating around the Holy Ka‘bah.

There is a Hadith that when the Holy Prophet % once saw Bashir Ibn
Khasasia walking through the graves with his shoes on, said:
b s K Jon 3 E5S 1)

"~ "When you pass by a place which needs to be respected, take off
your shoes."
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All the jurists are unanimous that if the shoes are clean they may be
worn when offering prayers and it is established by authentic reports that
the Holy Prophet #8 and his companions often wore clean shoes when
saying prayers. But their common practice appears to be of removing the
shoes when saying prayers, because it is closer to humility.

L;_',.\; q:ifaﬁ\ :\,Jb :J:\ (You are in the sacred valley of Tuwa - 20:12): Allah,
in his Divine Wisdom, has granted special status to some selected places
such as Baitullah (the Holy Ka‘bah), the Agsa Mosque, Masjid Nabawi
etc. Wadi Tuwa (the valley of Tuwa) is also one such sacred place and is
situated at the foot of the mount of Tur.

How to conduct oneself when the Qur’an is being recited

5 W fil (So listen to what is revealed - 20:13). Sayyidna Wahb
Ibn Munabbih has said that the correct behavior while listening to the
recitation of the Qur’an is, that one sits still, refrains from any
unnecessary movement in a way that no organ of his body is involved in
any other work, keeps eyes down - concentrates the mind towards
understanding its meaning, The person who listens to the Holy Qur’an in
this respectful manner is rewarded by Allah Ta‘ala with a better
understanding of His word.

G FUE L il 6 63 Y 0 67 51 (Surely T AM ALLAH. There is no
god but I, so worship Me and establish Salah for My remembrance - 20:14):
with these words Allah Ta‘ala bestowed upon Sayyidna Musa 5 P
knowledge of all the basic principles of the true Faith, namely the
Oneness of Allah Ta‘@la, the prophethood and the Hereafter. ;> W @..»b
(So listen to what is revealed) refers to prophethood. 51l means
"worship Me alone and no one else". This points to the Oneness of Allah
Ta@la. )izl 5l (Surely, the Hour has to come) points to the inevitability
of the Hereafter. Although the word 53:#6 (worship Me) encompasses the
injunction for prayers also yet it has been mentioned separately to stress
its special merit relative to the other forms of worship. It is the pillar of the
Faith and its neglect is the mark of the infidels.

& ; SUFAMAT ‘..9! (Establish Salah for My remembrance - 20:14): means
that the essence of prayer is the remembrance of Allah Ta%ala and that
the Salah, from beginning to end is nothing but remembering Allah -
with the tongue, the heart and the other organs of the body. Therefore,
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one should not neglect to remember Allah Ta‘ala while praying. This
sentence also means that if a person omits to say his prayers at the
appdinted time due to over-sleeping or forgetfulness while engrossed in
some other task, he should say his prayers as soon as he wakes up from
sleep or becomes aware of his lapse. This is according to Hadith.

st 36T (1 would keep it secret - 20:15): Allah Ta‘ala says that He
wishes to keep the circumstances relating to the Day of Judgement
hidden from all created things including prophets and angels. The word
381 (I would) gives a subtle hint that it is only to induce people to good
deeds that the coming of the Day of Judgment has been disclosed,
otherwise even this fact would have been concealed.

W Lu w" :}f L;,,..:J : (So that everyone is given a return for the effort
one makes -’20:15). If this phrase is taken to be linked with the word 43!
(has to come) then it would mean that this world is not a place of requital.
Here a person does not receive recompense according to his merits and
even if he receives some reward in this world it is just a token which does
not constitute the full recompense of his deeds. It is, therefore, essential
that there should be a time when everybody would receive his due
reward.

Another possibility about the construction of this phrase is that it is
taken to be linked with the words it 367 (I would keep it secret - 20:15).
In this case, it would mean that the philosophy in not revealing the time
of death and the Day of Judgment is that people should continue in their
endeavours and should not cease to strive in the belief that their own
death or the Day of Judgment are still far away in the future. (Ruh)

P

e &la) 3 (must not make you neglectful of it - 20:16 ) Here
Sayyidna Musa $%8 is cautioned by Allah Ta@la lest he should allow
himself to be led away by the infidels and become negligent about the
Day of Judgment because that would be the cause of his ruination. It is
clear that a Prophet and a Messenger who is impeccable cannot commit
such a lapse but the fact that such a warning has been addressed to him
is meant to warn his followers as well as mankind at large to be cautious
in the matter.
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Verses 17 - 24
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And what is that in your right hand, O Musa?" [17] He
said, "It is my staff, I lean on it, and with it I beat down
leaves for my sheep, and for me it has many other uses."
[18] He said, "Throw it down O Musa". [19] So, he threw it
down, and suddenly it was a snake, running. [20] He
said, "Pick it up and be not scared. We shall restore it to
its former state. [21] And put your hand under your arm
and it will come out white, without any disease as
another sign, [22] so that We may show you some of Our -

great signs. [23] Go to the Pharaoh. He has really
transgressed." [24]

Commentary
o Jian U Gy The question: "What is in your right hand, O

o
-

Musa"? - 20:17 marks the beginning of the special favour which Allah
Taala showed towards Sayyidna Miusa 348! in order to dispel the fear
created by the unusual sights that he had seen and the Divine Word that
he had heard. The style in which Allah Ta‘ala addressed him was
friendly, inquiring from him what he held in his hand. Besides there was
a subtle purpose in the question, namely to make him aware that what he
held in his hand was a staff made of wood and nothing more. And when
he had satisfied himself again that it was indeed a wooden staff, then the
miracle of turning it into a serpent was revealed, thus precluding any
doubt in his mind that in the darkness of‘the night he might have picked
up a serpent instead of his staff.

Glas (» J6 (He said, "It is my staff" - 20:18). The simple question which
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was put to Sayyidna Musa %) ie. "What is in your hand?" called for an
eq{;ally brief answer, such as, "It is a staff". But he volunteered additional
. information which was outside the scope of the question put to him. First,
he said that the staff belonged to him; second, that it served him many
purposes, namely that he often reclined on it, and also beat down leaves
from trees for his goats; third, that he put it to many other uses. This long
and detailed reply is a perfect combination of extreme love and adoration
on the one hand and profound reverence on the other. It is a natural
human instinct that when a person finds the object of his adoration to be
kind and attentive, he wishes to prolong the conversation in order to get
the best advantage. At the same time the dictates of extreme respect
require that the conversation should remain within proper limits and not
become too lengthy. For this reason he ended his reply with a brief
statement 5 & )4 Jyie. "And for me it has many other uses”, but he
" did not give any detail of those "other uses". (Rth and Mazhari)

From this verse Qurtubi has deduced in his Tafsir that when needed,
it is permissible, while answering a question, to include matters which are
not specifically covered in the question.

Rule

This verse also shows that carrying a staff is a practice followed by the
prophets. The Holy Prophet %€ also used to carry a staff in his hand and
this practice has numerous religious as well as mundane advantages.

s i o 136 (And suddenly it was a snake running - 20:20): When
Sayyidna Musa &Sﬁ\, in obedience to the command of Allah Ta‘ala, cast
down his staff it turned into a serpent. The Qur’an has described this
serpent at one place as 5 W& (28:31). The word S means a small and
slim snake. At another place it has been referred to as ._,L.-J & 56 (26:32).
The word o\- means a long and thick snake. The word <~ occurring in
this verse is a generic name used for snakes of all sizes and thickness.
These different words can be reconciled by the fact that this serpent was
slim and small in the beginning and grew later on in size and thickness.
Or that this serpent was originally long and thick and has been called />
by reason of its fast speed because as a general rule big and thick snakes
are slow moving. The word L@'L{ used in this verse, which means "as if"
also points to the fact that it has been compared to > on account of its
swift movements. (Magzhari)
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ot N 3% (L3 (And put your hand under your arm - 20:22). The
word -l means fore-limb of an animal or wing of a bird. Here Sayyidna
Musa $&8) was commanded to press his hand under his armpit so that
when he brings it out it will shine as brilliantly as the sun, and this will
be the second miracle granted to him. This is the meaning given to the
words by Sayyidna Ibn ‘Abbas & (Mazhari).

5353 ) ¥ (Go to the Pharaoh - 20:24). Having suitably armed him
with two great miracles, Allah Taala commanded Sayyidna Musa S8 to
proceed to Egypt and invite the Pharaoh to accept the true faith because
he had exceeded all bounds in his tyranny and misdeeds.

Verses 25 - 36
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He said, "My Lord, put my heart at peace for me [25] and
make my task easy for me [26] and remove the knot from
my tongue, [27] that they may understand my speech.
28] And make for me an assistant from my own family:
[29]) Harun, my brother. [30] Enhance with him 'my
strength, [31] and make him share my task, [32] so that
we proclaim Your purity a lot [33] and remember You a
lot. [34) You are certainly watchful over us." [35]

'He said, "You have been granted your request O Musa.
[36]

Commentary

When Sayyidna Musa 358 received the high honour of conversing
with Allah Ta‘ala and was granted the mission of prophethood, then,
instead of relying on his own self and on his own ability, he turned to
Allah Ta‘%la and sought His help in the discharge of his duties without
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which it would be impossible for him to endure and persevere in the face
of the trials and tribulations inherent in the performance of his mission.
He, theretore, prayed to Allah Ta‘ala to grant him five favours.

The first prayer was & ke C;w’ (Put my heart at peace for me - 20:25).
Meaning to expand the ability of his heart to enable him to receive all the
knowledge and wisdom of prophethood, and at the same time to bear with
equanimity the slander of those people who will oppose him in his mission.

His second prayer was (s ,a\ ar=3 (make my task easy for me - 20:26).
Having been granted prophethood he realized that it is not the human
ability and skill or other apparent causes which make affairs easy or
difficult. In reality, things become easy or difficult as Allah Taala wills. In
the hadith the believers have been advised to seek Allah Ta‘@la's help in
their affairs with the following words:

B L R A e A P A e N PR
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O Allah! Be kind to us and make our difficult tasks easy
because it is easy for you to make every difficult thing easy.

I

The third prayer J3 | y¢ii ,_;u\.-J e edis ‘}L-\; (And remove the knot from
my tongue, that they may understand my speech - 20:27, 28). The story
behind this "knot" is that as an infant Sayyidna Musa 368 lived with his
own mother who used to suckle him and was paid for her services by the
Pharach. When he was weaned, the Pharach and his wife "Asiya adopted
him, and took him away from his mother. One day Sayyidna Musa 348}
caught hold of the Pharaoh's beard and slapped him on the face. Another
version has it that he was playing with a stick and with it he struck the
Pharaoh on his head. The Pharaoh was enraged and made up his mind to
put him to death. His wife ’Asiya tried to pacify him and said, "O King!
Why do you take this matter so seriously? After all he is merely a child
who does not understand things. You can test him if you like and you will
find that he cannot distinguish between good things and bad things".

Thereupon, the Pharaoh ordered two trays to be brought. One was
filled with live coal and the other with jewellery. It was expected that the
child would be attracted by the brightness of the burning coal and reach
for it because children are not normally drawn towards jewellery which is
not as bright. This would have convinced the Pharaoh that what
Sayyidna Musa J<B did was nothing more than the act of an innocent
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child. But Sayyidna Musa &) was no ordinary child. Allah Ta‘ala had
chosen him to be a prophet whose instincts were unusual from the very
moment of his birth. He put forth his hand to reach out for the jewellery
instead of the coal, but Jibra’il 38\ turned his hand away and placed it in
the tray containing coal. He picked up a piece of burning coal and put it
in his mouth and so burned his tongue. The Pharaoh was thus fully
satisfied that the action of Sayyidna Musa 348} was not due to mischief
but the result of a child's inability to distinguish between good and bad
for himself. This incident caused an impediment in his speech which has
been called sis (knot) in the Qur'an, and Sayyidna Musa $&8) prayed to
Allah Ta‘ala to make loose this knot. (Mazhari and Qurtubi)

The first two prayers are of a general nature and sought Allah
Ta‘ala's help in all matters. The third prayer is for the removal of a
disability because eloquence and fluency of expression are essential
elements in the successful conduct of prophetic mission. In a subsequent
verse Allah Ta‘ala informed Sayyidna Musa &5 that all his prayers had
been granted which would suggest that he was cured of his disability.
However, Sayyidna Musa &%) in his prayer to make Sayyidna Harun
%8 his partner in the prophethood also said L 3 sl i34 (He is more
fluent in his tongue than me - 28:34) which would indicate that his
speech's impediment was not fully cured and that the stammer persisted,
though in a milder form. One of the defects which the Pharaoh found in
Sayyidna Musa %8 was that :,JS&. Y5 (he cannot express himself
clearly - 43:52). Some people have argued that in his prayer Sayyidna
Musa $&8) had prayed to Allah Ta‘ala to loose the knot of his tongue only
to the extent that others could understand his words. To that extent his
stammer was cured but a trace of it still remained, which is not
inconsistent with the grant of his prayer.

The fourth prayer was L;lﬁiun\j))gd»lj (and make for me an
assistant from my own family - 20:29). The first three prayers of Sayyidna
Musa 48} concerned his own person. This fourth prayer relates to the
assembling of means which would facilitate the successful completion of
his mission, and the most important among these was the appointment of
a deputy or a helper, who would assist him in this task. The literal
meaning of the word ,jjis "one who carries a burden", and since a
minister of a state carries the burden of responsibilities entrusted to him
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by the ruler, he is called a minister (,:;3). This shows the extreme foresight
and prudence of Sayyidna Musa ) because the success of any
movement or enterprise depends on the selection of competent and
dedicated supporters. With good and loyal workers it is easy to surmount
all obstacles and hurdles, while with irresponsible and indifferent workers
the best preparations and arrangements become futile. If one were to
examine the causes of the decline of some of the modern states and the
evils from which they suffer, they can all be attributed to the irresponsible
conduct, mismanagement and incompetence of the ministers and advisers.
It is related from the Holy Prophet %8 that when Allah Ta@la appoints
someone to govern a country and wishes that the country should be well
administered, He provides the ruler with a good Wazir to assist him in
whatever he does, and if he forgets to attend to some important task, the
Wazir is quick to remind him and to help him in what he intends to do.

(Nisa’l, from Qasim Ibn Muhammad).

In this prayer Sayyidna Musa S48 has specified that the helper he
wants should be from his own family, the reason being that the behavior
and conduct of a member of the family is well-known. Besides, there is
mutual affection and understanding between the members of the family
which greatly helps towards the accomplishment of the mission. But it is
essential that the person selected should be competent and in possession
of the merit necessary for the performance of his duties so that his
selection may not be attributed to nepotism and favouritism. Nowadays
when there is a scarcity of people of integrity and dedication, the ruler
who appoints his own close relatives to be his Wazir and deputies renders
himselfliable to public criticism. When, however, the standards of probity
and integrity are high, such appointments are considered normal and are,
in fact, conducive to the more efficient performance of sensitive
assignments. Indeed all the four Khulafa’ ar-Rashidin (guided Caliphs)
who succeeded the Holy Prophet % were in some way related to him.

In his prayer Sayyidna Musa ¥&5) first asked that the helper he
required should be from his own family and then specifically asked for his
brother Harun to be his Wazir so that with the latter's support and
assistance he could better perform the duties of his prophetic mission.

Sayyidna Harun $48) was three or four years senior to Sayyidna
Musa %5 and died three years before the latter. When Sayyidna Musa
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S4Bl petitioned to Allah Ta@la for his appointment as Wazir he was in
Egypt, and there he received, through an angel, information about his
elevation to the status of a prophet and his appointment as an assistant to
Sayyidna Musa $%8). He was also instructed to receive Sayyidhé Musa
S£E) outside Egypt when he arrived there in pursuance of his mission to
persuade the Pharaoh to accept the true faith. This he did.

S iy ;)’j} (and make him share my task - 20:32): Sayyidna Musa
H4E)l had the power to appoint Sayyidna Harun %8 as his Wazir on his
own, but he petitioned to Allah Ta‘ala to confer the appointment on his
brother in order to seek His grace. Besides, he wanted him to share his
prophethood and his mission and this power does not rest in any Prophet.
Therefore he specially prayed to Allah Ta‘ala to make him a partner in his
mission.

Good companions are a help in the better performance of
worship and Dhikr (remembrance)

s .‘3,5443 iy dJaw‘ uf (So that we proclaim Your purity a lot and
remember You a lot - 20:33,34). The advantage of making Sayyidna Harun
8¢E) a Wazir and a partner in prophethood would be that both of them
together would be able to pray to Allah Ta‘ala and glorify His name more
often. Here the question may arise that a man by himself can also pray as
often as he desires, so where was the need for a companion? The answer
to this is that good companions and a conducive environment definitely
contribute towards the better performance of worship and Dhikr. A person
whose friends are negligent about Allah cannot devote himself to His
worship with the same quality and quantity as the person who is
fortunate to have the company of pious men and righteous friends
devoted to Allah's worship and Dhikr,

Here Sayyidna Musa %69 ended his petition, and he was rewarded
with the good news that Allah Ta‘%la, the Almighty, had granted all his
requests b s Sigl u—u;“ 3% J6 (you have been granted your request O
Musa - 20:36).

Verses 37 - 44
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And We have bestowed Our favour on you once more,
[37] when We revealed to your mother what was to be
revealed, [38] that is, "Put him (the baby) in the chest,
then cast it into the river, then let the river throw it by
the shore and it will be picked up by one who is enemy
to Me and enemy to him". And I have cast love on you
from Myself, and that you are fashioned under My eye.
[39] (Remember) when your sister was going (to the
family of the Pharaoh) and. was saying, "Shall I point
you to one who nurses him?" Thus We brought you back
to your mother, so that her eyes might be cooled and
she does not grieve. And you had killed a person, then
We brought you out of the trouble; and We tested you
with a great ordeal. Then you lived a number of years
amidst the people of Madyan. After all this, you came O
Musa, to a point, destined. [40] And I have fashioned you
for Myself. [41] Go, you and your brother, with My
signs, and do not be slack in My remembrance. [42] Go,
both of you, to the Pharaoh; he has indeed transgressed.
[43] So speak to him in soft words. May be, he takes to
the advice or fears (Allah)". [44]

Commentary
2Ats. Lst. P 1.
s ore JIf i W3l (And We have bestowed Our favour on you once
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more - 20:37). Having bestowed His gifts and special favours on Sayyidna
Musa $4% such as the honour of conversation with Allah, the grant of
prophethood and miracles ete. Allah Ta‘ala reminds him of the benefits
and favours which He had showered on him throughout his life - from his
birth uptill that time and how He had saved his life from numerous risks
and hazards. In relation to time, these benefits (which will be discussed in
the following pages) pertain to an earlier period.

Sl S M T2 Y (When We revealed to your mother what was to
be revealed - 20:38) It means that the information given to the mother of
Sayyidna Musa %) was about a matter which could be learnt only
through Divine revelation. This was that the Pharaoh's soldiers had
orders to put to death all the male children belonging to the tribe of Bani
Isra’ll. She was told by means of a revelation that in order to save the life
of her son she should put him in a box and float it down the river. She
was re-assured not to entertain any apprehensions about his safety
because Allah Ta‘ala would protect him and also return him to her. These
are things which cannot be learnt by conjecture or guess work. The
promise of Allah Ta‘ala, and the divine scheme to save his life are beyond
human conception and can be made known through Divine revelation
only.

Can a Revelation be sent to a person who is not a Prophet?

The truth of the matter is that the literal meaning of the word >
(Wahy) is a secret message which can be understood only by the person to
whom it is addressed and by no one else. According to this literal sense,
the word 3 (Wahy) is not restricted to the prophets only and it can be
used for people at large and even to animals. In the verse ‘};-:J\ & a.Lf) Y]
(16:68) the word has been used in its literal and general sense, i.e.
instructing the bees by means of 3 Wahy. Similarly in this verse Ty
3-;? ! (20:38) the word has been used in its general meaning and this does
not necessarily mean that she was a prophet. Sayyidah Maryam pM.Jitgle
also received Divine messages though the schelars unanimously hold the
view that she was not a prophet. The Wahy of this type is made by means
of a Divine inspiration (Ilham ;Lijl). Allah Ta‘ala puts an idea into
someone's heart and then coufirms him in the belief that it is from Allah
Ta‘ala. Saints and other devout people receive such inspirations. Abu
Hayyan and some other schclars hold that sometimes such inspirations
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can be made through angels as happened to Sayyidah Maryam s>.Ji tgle
when Jibra’l Skl appeared before her in the form of a human being and
conveyed to her the will of Allah Ta‘ala. These inspirations (Ilham: (LQJ’D,
however, are specific to the person to whom they are made and are not
meant for public or to be used for the propagation of the True Faith,
whereas the Wahy which is revealed to the prophets aims at appointing
someone to reform people and enjoining upon him to invite people to the
True Faith. It is the duty of such a person not only to have complete faith
in His Wahy himself, but also to bind others to accept his prophethood
and the Wahy and to pronounce as infidels those who deny him.

This is the difference between ¢}l >4 (Wahy in the sense of Ilham) or
literal >~y and <} > (the wahy of a prophet) or technical Wahy. Literal
Wahy has always been there and will be there for ever, whereas the
prophethood and (Wahy of a prophet) have ceased with the Holy Prophet
#¢  who was the last Prophet. Some respected scholars have given them
the names of 25 o~y (legislative Wahy) and %5, >y (non-
legislative Wahy). The false prophet of Qadiyan has used these
~ definitions and certain writings of Sheikh Muhiyy-uddin Ibn ‘Arabi in
support of his claim to prophethood. His arguments, however, are
contrary to what Ibn ‘Arabi himself has written. A detailed discussion of
this question will be found in my book « s sz (Khatme Nabuwat).

The name of the mother of Sayyidna Musa 48}

In Ruh ul-Ma‘ani her name is given as Yuhanadh (&) and in
Itqan it is said that her name was Lihyana daughter of Yagmad Ibn Lawi
(¢3Y o demas < 4lk)). Others say her name was Barkha (1+)4) and still
others that it was Bazakht (=s3\). Some people who dispense charms and
amulets attribute strange properties to her name but according to Ruh
ul-Ma‘ani there is no basis for such a belief and probably it is nothmg
more than a hoax to entice innocent and ignorant people.

J,.L.Jb ‘..J‘ &Ll (Then let the river throw it by the shore - 20:39.). The
word = (Yamm) means river and here it refers most probably to the river
Nile. In this verse the mother of Sayyidna Musa ¥%8| has been
commanded by Allah Ta‘ala to place the baby in a box and set him afloat
in the river Nile. Simultaneously the river has been commanded to cast
the box on its bank. But the question arises as to how a river can be
commanded to do something while it has no sense or understanding.
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Some scholars have answered this query with the argument that
although here the word has been used in the imperative mood which
implies a command, it is not really a command but is meant to convey the
information that the river would cast the box on its bank. However some
scholars have disputed this explanation and have claimed that the word is
really a command and is addressed to the river Nile because everything
that Allah Ta‘ala has created possesses emotions and a sense of feeling
and it is these properties, which according to the Qur’an, enable even
trees and rocks to glorify the name of Allah Ta‘ala. It is, nevertheless, a
fact that except the human beings, the Jinns, and the angels no other
created thing possesses feelings and emotions to a degree where the
precepts of Halal (permissible) and Haram (forbidden) can be made
binding on them. Maulana Rumi ;Jw Ji 4.~ has expressed the same idea
in the following verse:-

ﬂpi}'&’&n}/?}cf@ * ilakjﬁ?ﬁ)p..ﬂ;

(Earth, wind, water and fire are all servants of Allah. To me
and you they appear lifeless, but Allah knows that they too have
life.)

L AP

J% 355 J34e 845C (And it will be picked up by one who is enemy to Me
and enemy to him - 20:39.). It means that a person who is an enemy of
Allah TaGla and also the enemy of Sayyidna Musa S48} will rescue the
child. Here the reference is to the Pharaoh who was the enemy of Allah
Ta‘ala because of his infidelity, but his enmity towards Sayyidna Musa
%) needs some explanation since at that time he cherished no hostility
towards the latter, rather he was incurring considerable expenditure on
his upbringing. Perhaps it was due to his future enmity towards
Sayyidna Musa 348! which was even at that time in the knowledge of
Allah Ta‘ala. Or again it is possible that even at that time he was the
enemy and had reluctantly agreed to bring up Sayyidna Musa SeB for
the sake of his wife "Asiya. Yet when he felt the slightest suspicion about
Sayyidna Musa 4%} he ordered his immediate execution and was
prevented from carrying out his intention through the wise role of
Sayyidah ’Asiya. (Ruh and Mazhari) |

3w

oo Bha dle E2H (And I have cast love on you from Myself - 20:39).
The word "love" in this verse is in the sense of 'being loved', meaning
thereby that Allah Ta‘ala has bestowed upon Sayyidna Musa M8 an
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attribute that will make people show love towards him. This is the
interpretation given to this verse by Sayyidna Ibn ‘Abbas and ‘Tkrimah
,ﬁg. (Mazhari)

e M c..afJ, (And that you are fashioned under My eye - 20:39). The
word Zsis here means "good upbringing”. The Arabs have a common
phrase s Eaio (1 trained my horse well). ué ¥ , is used in the same
sense as > e i.e. it was Allah Ta‘ala's will that Sayyidna Musa $¢8)
should be brought up under His own eye, and for this purpose He chose
the Pharaoh, the supreme authority in Egypt, to bring up Sayyidna Musa
¥¢E) in his own palace, unaware all the time that the child that he was
raising was his enemy. (Mazhari)

e s ;4 (When vour sister was going - 20:40). The story of the sister
of Sayyidna Mu-:a ‘i&g\ following the box along the river and the
subsequent events are alluded to in this verse, which ends with the words
b’,’.:df.; 3 (We tested you with a great ordeal - 20:40). According to Sayyidna
Ibn ‘Abbas L%a these words mean "We tried you repeatedly”, while
Dahhak Jw 4l 4>, has translated them as "We subjected you to severe
trials". Full details of this story have been given in a long Hadithreported
by Imam an-Nisal ;Jw 4l 4>, in his book on the authority of Sayyidna
Ibn ‘Abbas 4% . This story is as follows:

Detailed Story of Sayyidna Musa $&&) ‘

In Kitab-ut-Tafsir of his Sunan, Imam Nisa'l (Jt 4l 4a>, has reported
a long Hadith known as (g i) ¢yd>~) (Hadith-ul-Futtun) on the authority
of Sayyidna Ibn ‘Abbas & . Ibn Kathir has also reproduced the whole of
it in his commentary and then has added that Sayyidna Ibn ‘Abbas &%
thought that it was g P (Marfu), in other words, it was a statement of
the Holy Prophet % Ibn Kathir has confirmed this view with the words:
&aie A3 3455 (I too believe that this Hadith is ¢ #» ), and also gave
reason in support of his opinion. However, he has admitted that the
version of this story given by Ibn Jabir and Ibn Abi Hatim ;i 4l 4> iS
the statement of Ibn ‘Abbas %, and not of the Holy Prophet % while it
contains some parts which were stated by the Holy Prophet % It appears
that Ibn ‘Abbas % has learnt this story from Ka‘b al-Ahbar as has
happened in many other cases. Be that as it may, the critics like Imam
Nasa’l and Ibn Kathir Jw AL 4+, hold it to be marfu’ (statement of the
Holy Prophet %) and even those who do not accept it as such have never
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challenged its contents, while a major part of this story is also mentioned
in the Holy Qur’'an itself. Therefore, we would like to give full translation
of this Hadith which has many beneficial points having academic and
practical value. Imam Nisa’l uJt.-.: )t wa~, has related this story which he
learnt from Sa‘id bin Jubair 4% that he (Sa‘id Ibn Jubair &%) asked
Sayyidna ‘Abdull-h Ibn ‘Abbas L& to explaln to him the meaning of the
expression by \J«-’J , specially the word b,.: which occurs in the verse
relating to Sayyidna Musa %8 . Ibn ‘Abbas 4 said it was a long story
which he would tell him (Salid Ibn Jubair %) if he comes to him early
the next morning. This he did and Ibn ‘Abbas & told him the story which
runs as follows:

One day the Pharaoh and his companions were talking about
Sayyidna Ibrahim $%8)\ and the promise which Allah Ta@la had made to
him to raise prophets and Kings from his progeny. Some of those present
said that the Bani Isra’il were indeed expecting the birth of a prophet in
their community and were in no doubt that Allah Ta‘ala’s promise would
be fulfilled. In the beginning they thought that Sayyidna Yusuf &8} was
the prophet promised by Allah Ta‘ala but when he died they said he was
not the prophet promised to Sayyidna Ibrahim 49 and that there must
surely come another prophet whose arrival would fulfill Allah Ta‘ala's
promise. This information upset the Pharaoh who feared that if ever a
prophet was born in the Isra’ili community, whom he held in bondage, he
(the prophet) would try to liberate them from their servitude. He,
therefore, asked his friends to advise him how such a catastrophe could be
avoided. After much deliberation they came to the unanimous conclusion
that the only way to meet this contingency was to put to death every male
child born in an Isra’ili family. In pursuance of this decision, armed
soldiers were sent out with orders to search every Isra’ili house and kill all
male children.

This blood-shed continued for some time but then the Egyptians
realized that all their work was done and arduous duties performed by
the Bani Isra’ll and if the process of killing their male children continued
then a time would come when, their old men having died a natural death,
no young men would be left to serve them, and they themselves would
have to perform all the hard and toilsome work. In order to overcome this
problem they came up with another proposal according to which all male
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children born in one year should be put to death while all those born in
the following year should be spared. Such a device would ensure the
availability of a continuous supply of labour force of young Isra’ilis who
could replace the older men, yet at the same time their number would not
be large enough to pose a threat to the Pharaoh's authority. Everybody
approved of this proposal and a law was passed for its implementation.
(And now the wisdom and power of Allah Ta‘ala demonstrated itselfin the
following way). Sayyidna Musa's S mother gave birth to Sayyidna
Harun Y€E) in the year when, according to the law of the Pharaoh, male
Isra’ili children were spared and there was no danger to his life. But
when Sayyidna Musa ) was conceived, his birth was expected in the
year when the Pharaoh's decree required that all male Isra’lli children be
put to death. His mother was, therefore, greatly distressed at the thought
of losing her son after its birth.

Here Sayyidna Ibn ‘Abbas 4% paused in his story and said, "O Ibn
Jubair! This was the first test (o ,3) to which Sayyidna Musa ¢8| was put
in that his life was at risk even before he was born."

“Then Allah Ta‘ala, by means of pl¢)l >4 (Divine inspiration) told the
mother of Sayyidna Musa $68) to set her mind at rest.

PN Y L NV P BAEEY N S SOV

Gkl G a3le 1 3 0 30T ) (35 Y (B 5 Y
Do not fear and do not grieve, surely We are going to bring him
back to you and appoint him one of (Our) messengers - 28:7.

When Sayyidna Musa %5 was born Allah Ta‘ala commanded his
mother to put him in a box and float him down the river Nile, which she
did. After she had completed this task the Satan tried to perplex her with
the suggestion that she had made a mistake by floating her son down the
river because even if he had been put-to death by the order of the
Pharaoh she would at least have had the satisfaction of burying him with
her own hands. Now there is no hope for hirh and he would probably be
eaten up by the river animals. While the mother of Sayyidna Musa H&&)
was greatly worried at what the Satan had told her, the waves cast the
box upon a rock where the Pharaoh's slave girls used to come for bathing
and washing. When they saw the box they wanted to open it, but one of
them said that if the box contained some valuable articles and they
opened it, then the Pharaoh's wife would suspect that they had kept back
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some of these for themselves and nothing that they could say would
satisfy her. Accordingly, they brought the box unopened to the Pharaoh's
wife.

When the Pharaoh's wife opened the box she found a boy and she
instinctively felt a sudden surge of love for him - something which she
had never experienced before. This was just as Allah Ta‘ala had told him
(G5 o 3Ll 205 @ And T have cast love on you from Myself). On the
other hand, the mother of Sayyidna Musa &‘Qé“, in a state of puzzle
caused by the Satan forgot the promise made to her by Allah Ta‘ala and
was so overwhelmed by grief that all happiness forsook her heart leaving
it an empty shell. & 4\3 Y 5 N5 #+aly (And the heart of the mother of
Musa became restless - 28:10). At the same time the Pharaoh's soldiers
learnt about the presence of an Isra'lli boy in the palace and they rushed
with knives in their hands, and asked the Pharaoh's wife to surrender the
boy so that they could put him to death.

Here Sayyidna Ibn ‘Abbas 4% paused again and said, "O Ibn Jubair!
This was the second test (5y3) to which Sayyidna Musa 348 was
exposed."

The Pharaoh's wife remonstrated with the soldiers. "What?" She said,
"Do you think this small and frail baby, if allowed to live, can ever
increase the strength of Bani Isra'll? You wait here and I will go to the
Pharaoh and plead for his life. I hope the Pharaoh will spare his life. If
not, then I will not stand in your way and you can take him." Saying so,
she went to the Pharaoh and said to him, "This child is the joy of my heart
and yours also." The Pharaoh replied, "Yes, I know that he is the joy of
your heart, but as for me, I do not need him."

At this point of the story Sayyidna Ibn ‘Abbas 4% quoted the Holy
Prophet % as saying, "I swear by Allah that if on that occasion the
Pharaoh had also admitted to Sayyidna Musa %8| being the joy of his
heart, as his wife did, Allah Ta‘ala would have guided him along the path
of the True Faith as He guided his wife."

(However, on account of his wife's urgent pleas the Pharaoh spared
the life of the child}. Now she needed a woman to nurse him. Many
women offered their cervices but he would not suck from any of them
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J-’&C:‘"‘J‘J‘w %% (And We had already barred him (Masa) from
(accepting) any suckling woman - 28:12). The Pharaoh's wife was in a real
predicament. How will the child live if he was not nursed? She sent him
with her servants to the market place to find any woman whose milk he
would draw.

- While these events were taking place in the Pharaoh's palace, the
mother of Sayyidna Miusa ¥4l was concerned by anguish at the fate of
her son. She asked her daughter to go out and make inquiries about the
box and the child that whether he was still alive or was he eaten up by
the river animals. The promise which Allah had made to her when she
was pregnant that he would protect her child and return him to her after
a brief separation had completely escaped her memory. And then a
miracle happened. As soon as the sister of Sayyidna Musa S8 came to
the market place she met the Pharaoh's female servants who held
Sayyidna Musa S8 in their arms and were looking for a woman who
could nurse him. She also noticed that the child would not accept milk
from any woman which caused them great anxiety and distress. So she
said to them, "I can take you to a family where there is a woman whose
milk, I hope, the child will accept and who will bring him up with great
love and affection.” Thereupon the servants held her on the suspicion that
she was, perhaps, the mother or a close relation of the child and for that
reason spoke with such a confidence that the proposed family is
well-wisher of and sympathetic to this child.

Here Sayyidna Ibn ‘Abbas % stopped and told Ibn Jubair & that
this was the third test (o}%) (for the sister of Sayyidna Musa 448 was
naturally frightened at being held like that but she kept her pose and told
the servants that when she said that the family would love the child and
serve him with devotion what she meant was that they would do so in the
hope of getting access to the Pharaoh's court and thus obtaining some
material benefit for themselves. This explanation satisfied the servants
and they released her. She hurried back home and informed her mother
of what had happened. Then both of them went to the market place
where the servants stood with the baby. The mother took him in her arms
and put him to her breast, and he sucked greedily until he was satiated.
The Pharaoh's wife was overjoyed when she was informed that at last a
woman had been found whose milk the child would take and ordered her
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to be brought to her. On arrival the mother of Sayyidna Musa S8
sensed that the Pharaoh's wife needed her and her services badly. At the
same time she remembered Allah's promise to her that her son would be
re-united to her after a brief separation. So she decided that she would
offer her services on her own terms. The Pharaoh's wife told her that she
was extremely fond of the child and could not bear parting from him for a
moment. Therefore she should come and live in the palace and nurse the
child. But Sayyidna Musa's mother declined to do so. She said she had a
child of her own who too had to be nursed and fed and therefore it was
not possible for her to leave her home. However, if the child was entrusted
to her care she would keep him with her and nurse him. She assured the
Pharaoh's wife that if she agreed to her proposal no effort shall be
wanting on her part to give him the best care and attention. There was no
choice for the Pharaoh's wife and she accepted this arrangement. Thus
the child was, re-united to his mother and Allah's promise to her was
fulfilled.

After some time when Sayyidna Musa S8 grew comparatively
stronger, the Pharaoh's wife asked the mother of Musa ek to bring the
child to her so that she may see him (as she was longing for him). She
also told all the courtiers that the child was coming to their home and they
must show him due respect and offer him gifts. She warned them that she
would watch what they would do with the child. So when Musa $&E) came
out with his mother from her home, he was showered with gifts and
presents right from that moment. The Pharaoh's wife was delighted to see
him and gave him many expensive presents on her own and delivered all
these presents to the mother of Sayyidna Musa <8, She then took him to
the Pharaoh hoping that he too would give him presents. The Pharaoh
took the child in his arms who suddenly clutched at his beard and pulled
it causing his head to bow down. The courtiers were horrified and said to
the Pharaoh: "We warned you about the promise of Allah to Sayyidna
Ibrahim 345 that a prophet will be born in the tribe of Bani Isr&’il who
will inherit your Kingdom and your wealth and will defeat and overthrow
you. You have seen with your own eyes the first signs of the fulfillment of
Allah's promise". The Pharaoh took the warning and ordered his soldiers
to put the child to death.

Here Sayyidna Ibn ‘Abbas «% stopped again in his narration and
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said, "O Ibn Jubair 4% ! This is the fourth test (o 3) for Sayyidna Musa
48 where death seemed so near".

The Pharaoh's wife at once came to the child's rescue and addressed
her husband thus, "You have given this child to me. He is all mine. So
what is all this fuss about?" The Pharaoh said, "Can't you see that by his
action this child is warning me that one day he would overthrow me and
deprive me of my Kingdom?" His wife replied, "I know a sure means of
ascertaining whether his action was the action of an uninformed and
innocent child or he deliberately intended to defy and challenge your
authority. You order a servant to bring two trays. Put two live coals in
one and two shining pearls in the other and place both the trays in front
of the child. If he picks up the coal, that would be proof enough that he is
totally unaware of the consequences of his action because nobody with
any sense would put his hand in fire." The Pharaoh agreed to this test
and when the two trays were placed before Sayyidna Musa S8 he
picked up the coal. (However there is another tradition that he wanted to
reach for the pearls but Jibrall 68 guided his hand and placed it on the
coal). When the Pharaoh saw this he snatched away the coal from the
child's hand to save him from harm. Thus the Pharaoh's wife was proved
right. She turned to him and said, "O King! Now you know the truth."
Thus Allah once again ‘saved his life because He had chosen him for a
very special mission.

(And so Sayyidna Musa %) continued to enjoy the favours of the
Pharaoh and the great love of his mother until he grew to full manhood).
Knowing in what esteem the royal family held him, the people of the
Pharaoh did not dare to insult and torment Bani Isra’il as they used to do
previously. One day he was out for a stroll in the city when he came
across two persons who were quarrelling over some matter. One of them
was a man of the Pharaoh and the other was an Isra’ili. The latter called
out to Sayyidna Musa 348 to help him. Musa 368\ got very angry at the
Pharaoh's man. How dare he bully an Isralli in his presence knowing
that he held a place of honour in the royal court, and also that he was full
of sympathy for the Isra’ilies (on account of the harsh treatment to which
they were constantly subjected by the Egyptians). People in general
thought that his sympathy for the Isra’ilis was due to his being nursed
and brought up by an Isra’ili woman. It is also possible that Allah Ta‘ala
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may have informed him through his mother or by some other means that
he himself was an Isra’ili and that the woman who had nursed him was
in fact his own mother.

Anyway, being in extreme anger, Sayyidna Musa &) hit the
Egyptian with such force that he died on the spot. There were no
witnesses to this incident except the Isra’ili, and Sayyidna Musa S was
certain that he (the Isra’ili) would not inform against him.

The Egyptian's death filled Sayyidné Misa 8} with remorse and he
said, :_’,J Jas S5 <) uja....J‘ Jo& e 115 (This is some of Satan's act, He is
indeed a clear enemy who misleads - 28:15). Then he prayed to Allah.

‘...:-JJUJA.JJA b“dﬂa’éﬁbwy&@‘u)
O my Lord! I have wronged myself, so forgive me. So He forgave
him. Indeed He is the Most-Forgiving, Very-Merciful - 28:16.

After this incident Sayyidna Musa &5} made secret inquiries about
the reaction of the Egyptian about the murder and whether the matter
was reported to the Pharaoh. He learned that the report that was made to
the Pharaoh merely said that an Isra’ili had killed an Egyptian for which
their tribe should make full retribution, and that no mercy should be
shown to them.

The Pharaoh asked them to apprehend the murderer and produce him
with full proof of his guilt because although he was their own kir.g he did
not think it was right to punish someone without sufficient evidence. He
assured them that if they produced the offender with sufficient proof of
his guilt he would not be spared. Thereupon people went out in search of
the murderer but found no clue which could lead them to him.

The next day as Sayyidna Musa $&8| came out of his house he saw
the same Isra’lli again fighting with an Egyptian. On seeing Sayyidna
Musa $€8) he again called to him for help. But Sayyidna Musa ¥&8) who
was full of remorse at what had happened the day before was very angry
and blamed the Isra’ilie for picking up fights. However, he wanted to stop
the man of Pharaoh from attacking the Isra’ili, and at the same time
reproached the Isra’ili for being so quarrelsome. The Isra’ili, seeing Musa
Y48} in anger was frightened and feared that he would kill him too. So he
called out, "O Musa! Will you kill me too as you killed a man yesterday"?
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And so they parted, but the Egyptian hastened to inform the people
who were on the look out for the murderer that the Isra’ili himself had
accused Sayyidna Musa HeB) of having murdered a man the day before.
The Pharaoh who was informed of this latest development at once sent his
soldiers to apprehend Sayyidna Musa %8\ and to execute him. The
soldiers were confident that there was no way for Sayyidna Musa &) to
escape and therefore they took the main road of the city searching for
him. Somehow a follower of Sayyidna Musa %68 who lived in a far flung
area of the city got wind of the Pharaoh's order to kill him and managed
to reach Musa 348 through smaller streets to warn him of the impending
danger.

At this point in his narration, Sayyidna Ibn ‘Abbas &% paused again
and said, "O Ibn Jubair! This was the fifth test (o) for Sayyidna Musa
) when death had overcome him but Allah Ta‘dla saved his life".

Sayyidna Musa 482} at once left the city and headed for Madyan. All
his life was spent in comfort and luxury and he had never undertaken a
task involving physical exertion. He was also unfamiliar with the
surrounding areas and the roads connecting them. But he had full faith
in Allah Jo.20 T30 (gag o s ¢ (I hope my Lord will guide me to the
straight path - 28:22).

As he approached Madyan, he stopped at a well where people had
gathered and were drawing water for their animals. There he saw two
girls standing away from the crowd with their goats. He asked them why
they stood apart to which they replied that being unable to contend with
men for water they were waiting until they had finished watering their
animals and then, if any water was left, they would give it to their goats,
Sayyidna Musa %8} was moved to pity for the girls and being physically
a strong man he pushed forward and in no time he watered their goats.
The girls went home with their herd and he sat under the shade of a tree
and prayed: S i o gJJAU@u) (O my Lord, I am in need of
whatever good y01; may send down to me - 28:24). By this payer he sought
Allah's help in providing him something to eat and a place to stay.

Now when the girls returned home with their herd earlier than usual
their father was surprised, but the girls told him how a kind man had
helped them and watered their goats. The father asked one of the girls to
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bring the man home which she did, and when he heard the story of
Sayyidna Musa 448, he said: ("Do not fear, you have escaped from the
wrongdoing people." - 28:25).

One of the girls suggested to her father to engage Sayyidna Musa
X8\ on wages and said 3 & ;A’l Sl u«-;-’- 3 il <4 (Dear father,
hire him; the best man you hire, is the one who is strong, trustworthy -
28:26). the father was disconcerted at her words and asked her how she
knew. that he was strong and trust-worthy. The girl replied that she
witnessed his strength when he pushed aside all the other shepherds and
drew water for her goats. And she knew him to be trustworthy because
when she went to bring him home he cast his eyes down and did not raise
them until she had conveyed to him his invitation. Then he told her to
follow him and to guide him to this place from behind. Only a person who
is totally trustworthy would conduct himself in such a manner. The father
(He was Sayyidna Shua‘ib ¥\, a prophet of Allah), having being fully
satisfied on this score, proposed to Sayyidna Musa ¥¢E) that if he would
_agi*ee to work for him for eight years he would give the latter one of his
daughters in marriage. He also said that he would like it if Sayyidna
Musa &) , of his own free choice, worked for him for a further period of
two years, but this would not be a condition for his marriage with his
daughter. Sayyidna Musa k)| accepted these terms and ultimately, by
Allah's command, rendered full ten years service to Sayyidna Shu‘aib

el |

Sayyidna Sa‘id Ibn Jubair 4% says, "Once a Christian scholar met me
and asked me whether I knew how long Sayyidnﬁ Musa 8 worked for
Sayyidna Shu‘aib ?5@3\ This was before Sayyidna Ibn ‘Abbas 4% had
narrated to me this Hadith. So I told him that I did not know the answer
to his question. Afterwards when I met Sayyidna Ibn ‘Abbas 4% and put
the same question to him he informed me that Sayyidna Musa ) was
bound to do service for the contractual period of eight years which could
not be reduced in any circumstances. Also, it was Allah's will that he
should also serve the additional optional two years. Therefore, he did
actually serve Sayyidna Shu‘aib %8} for full ten years. Later, when I met
the Christian scholar and gave him the information, he asked me whether
the person from whom I learnt this was more knowledgeable than I was. I
replied him in affirmative and told him that indeed he was a very learned
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person and the best among us".

Having completed ten years of service with Sayyidna Shu‘aib 3¢} ,
Sayyidna Musa 3¢5 departed from Madyan with his wife. He had chosen
‘an unfrequented and unfamiliar route, and on a cold, dark night when
he saw fire on the mount of Tur he went there to bring some for his wife.
There he saw strange sights, was granted the miracles of the staff (Las)
and the bright hand (sLax £) and was also entrusted with the Mission of
Prophethood. This story has been related by the Holy Qur’an in the
preceding pages. At the mount of Tur he was also commanded by Allah to
prbceed to Egypt and place his message before the Pharaoh. He was
anxious how he would discharge this duty when he has been declared by
the royal court as an absconding offender and was under the sentence of
death. Moreover, he recalled his stammer. So he prayed to Allah to
remove these impediments. In response to his prayer Allah appointed his
brother Harun 348} to share his prophethood and through a revelation
commanded the latter to receive him before he entered Egypt. The two
brothers met and as commanded by Allah both of them went to the
Pharaoh's court to invite him to accept the True Faith. After a while they
were admitted to his presence after passing through several stages. They
said to him: J:j N bl "We are the messengers of your Lord". The
Pharaoh asked them L&fj s (Who then is the Lord of you two? - 20:49).
Their reply to this question has been reported in the Qur’an itself.

o dedls 08 I8 TG
Our Lord is He who gave everything its shape, then guidance -
20:50.

. The Pharaoh then asked them what they wanted. He charged
Sayyidna Musa 348 with the murder of the Egyptian and at the same
time reminded him how he had brought him up in his own palace and the
great kindness he had shown towards him. The reply which Sayyidna
Musa $&8) gave on both these points is mentioned in the Qur'an. That is,
the murder of the Egyptian was a mistake for which he had asked Allah's
forgiveuess. As for the second point, he accused the Pharaoh of having
enslaved the Bani Isra’il and of subjecting them to oppression. These
things could not be allowed to continue for ever and in consequence an
inevitable destiny so decreed that he should be brought up in the
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Pharaoh's palace. It was Allah's will and so it came to pass and he owed
no gratitude to anyone. He then asked the Pharaoh to accept the True
Faith and free the Bani Isra’il from the slavery. The Pharaoh refused,
and asked Sayyidna Musa H¢B) to show some sign to prove his claim of
prophethood. Musa S€E) cast his staff (Les) on the ground and it turned
into a huge snake, which advanced towards the Pharaoh with a fearsome
manner. In great fright the Pharaoh crawled under his throne and
begged Sayyidna Musa &5\ to save his life. Musa %8| picked up the
snake and it became a staff again. He then showed the Pharaoh his
second miracle. He pressed his hand under his armpit and when-he
brought it out it was shinning brilliantly. Then he repeated the action
and his hand became normal.

The Pharaoh was in great terror at what he had seen. He assembled
all his advisors and asked them to consider and decide how best they
could meet the threat posed by Sayyidna Musa k). Having discussed
the matter among themselves, the advisors assured him that the matter
was not as serious as appeared at first sight. Those two men were
magicians who, by their sorcery, wanted to deprive him of his Kingdom
and also to destroy their religion which regarded him as god, worthy of
worship. They advised him not to accept any demand made by the two
magicians and on the other hand to invite all the great magicians living
in Egypt who would, by their skill, prevail upon the two visiting
magicians.

The Pharaoh accepted this advice. He ordered all the famous
magicians in Egypt to be brought before him, and when they came he told
them what was expected of them. They asked the Pharaoh what was the
special trick of the magician whom they were to confront. They were
informed that he could turn his staff into a snake. At this, the magicians
said in a casual manner that it was not a big deal. They too could change
staffs and ropes into snakes and that nobody could beat them at that
trick. They also wanted to know what their reward would be if they
defeated their opponent. The Pharaoh replied, "If you are successful in
this contest I will make you part of my own family and you will be given
everything that you desire".

The magicians in agreement with Musa Kl appointed the morning
of the day of their festival for the contest. Ibn Jubair % reports that the
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day of their festival was the 10th of Muharram. A large number of people
were gathered in a vast open space to see the contest. They were in no
doubt about its outcome. They scoffed at Sayyidna Musa 468 and said
tauntingly that in case he got the better of their own magicians, they
would accept his religion ‘,..1;3\ e 1 315 é.; &I (So that we may follow
the sorcerers if they are victorious - 26:40).

When everything was ready, the Egyptians asked Sayyidna Musa
4k whether he would like to begin the contest or he wanted them to
make the start. He invited them to show their tricks first. So they threw
their staffs and ropes with the words 5yl ;23 61 550 o}u (By the majesty
of the Pharaoh we are going to prevail definitely - 26:44) which at once
turned into creeping, coiling snakes.

This sight evoked fear in the heart of Sayyidna Musa $&8). 5 ;=36
u..,i l.w- w (So, Musa concealed some fear in his heart - 20:67). Now this
fear could be a natural human reaction and not even prophets are free
from it. Or it may be that he was overtaken by a momentary doubt about
the success of his own mission. But Allah commanded him by means of
revelation to cast his staff. As he did so, it turned into a huge snake and
ate up all the snakes which the Egyptians had produced with their tricks.
The magicians who knew everything about magic at once realized that
the performance of Sayyidna Musa &5 was no magic but a miracle from
Allah. So they openly announced their faith in the One and Only Allah
and accepted the religion brought by Sayyidna Musa Y68 . They said
they repented their past sins and abjured the faith of their forefathers.
Thus, Allah effectively belittled the Pharaoh and his companions
frustrating their evil designs s ity UG 2435 (So, they were overcome
there and turned humiliated - 7:119). It is also reported that while the
contest was in progress *Asiya, the Pharaoh's wife, put on a humble garb
and prayed to Allah for Sayyidna Musa S€E) | The people of Pharaoh
were under the impression that.she was anxious for the Pharaoh and was
praying for him while all her worries were about Musa Kkl

The Pharaoh was now in a dilemma. He had no intention of allowing
Bani Isra’ll to leave Egypt. In the years that followed Egypt was visited
by several calamities such as floods, locusts, lice, frogs appearing in food
and utensils etc. (these have been described in the Qur'an as whais oA
(Signs distinct 7:133). The Pharaoh would, at the time of each such
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visitation, approach Sayyidna Musa &%) and promised to release Bani
Isra’ll from his bondage and let them leave Egypt if he prayed to Allah to
deliver him from the disaster. But as soon as the affliction was removed
through the prayers of Musa %%} the Pharaoh reneged on his promise.
This happened several times until Allah commanded Sayyidna Musa $&&)
to take Bani Isra’il with him and leave Egypt. One night he and the
whole tribe of Bani Isra’ll quietly stole out of Egypt. The next morning
when the Pharaoh discovered their escape, he assembled his army and
went after them. Sayyidna Musa 48} and his men soon came to a river
which had to be crossed. Allah commanded the river that when Sayyidna
Musa 38\ would strike its water with his staff it should part to make
twelve exits for the twelve tribes of Bani Isra’ll and that when they had
crossed over, it should resume its normal flow again.

When Sayyidna Musa %8} reached the river, he forgst that if he
struck the river with his staff it would open up twelve passages for him
and his men. As they stood there not knowing what to do, the Pharaoh
and his army appeared in the distance. In utter despair they cried Gi
6}533.3 (Surely we are overtaken - 26:61). At that critical moment
Sayyidna Musa ¢8| remembered Allah's promise to him. He at once
struck his staff on the water and the river parted showing twelve
passageways. Quickly he and his men went across. The Pharaoh and his
army who were hard on their heels followed them over the passageways
but when they reached the midstream and the last of the Bani Isra’ll had
crossed over safely, the water of the river flowed over the passageways as
commanded by Allah. And so the Pharaoh and his entire army perished
under the eyes of Sayyidna Musa 48| and his men. Some of the men
feared that the Pharaoh might have escaped death and Sayyidna Musa
Kece) prayed to Allah to reveal his death to them. Then by the command of
Allah the Pharaoh's dead body was tossed out of the river and everybody
witnessed his end.

As Sayyidna Musa $45)| and Bani Isra’il continued their journey they
came across a people who worshipped idols which they themselves had
fashioned. Bani Isra’ll were tempted and they said to Sayyidna Musa S8}
4 AU B 63l 33 %31 06 1 4 S T Jet 3% (O Musa! make a
god for us like they have gods". He (Musa) said, "You are really an
ignorant people. What these people are in, is sure to be destroyed" - 7:138,
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139). He also reminded them of the miracles which Allah had revealed in
their behalf and the bounties which He had showered on them and asked
them how they could entertain such wicked ideas. Having admonished
them thus, he and his party proceeded on their travel until they came to a
place where they camped. There he said to his men, "You stay here while
I go to my Lord. I will return after thirty days. In my absence my brother
Harun will act as my deputy and you should obey him in all matters".

Then Sayyidna Musa &8 went to the mount of Tar where he was
commanded by Allah to fast for thirty continuous days in order to prepare
himself for conversation with Him. After fasting for thirty days
continuously he sensed a bad odor in his mouth which is usual when
people fast for long periods, and he thought it would be grossly irreverent
for him to appear before Allah and receive His message in that state. So
he cleaned his mouth with an aromatic grass which grew on a hill close
by. When he approached the August presence, Allah asked him why he
had broken the fast. He replied, "O Lord! I merely wished to get rid of the
offensive smell in my mouth before coming to Your presence". Allah said,
"0 Musa! Surely you know that the odor from the mouth of a person who
observes fast is more pleasant to Us than the fragrance of the perfume of
musk. Go back; fast for ten more days and then return to Us." Sayyidna
Musa S&&) obeyed Allah's command.

After the departure of Sayyidna Musa S his brother Sayyidna
Harun S48 assembled Bani Isra’ll and addressed them saying, "You have
brought along with you many things which you either borrowed from the
people of the Pharaoh (Egyptians) or which were deposited with you by
them, as a trust. At the same time there are many things belonging to
you which you loaned to them or left with them in trust. You seem to
think that you can appropriate to yourself the Egyptian's property in lieu
of what you have left behind with them. I do not consider this deal as
lawful; and since we cannot return to the Egyptians what really belongs
to them, I suggest that we dig a pit and bury all such property in it". Bani
Isra’ll accepted this advice and threw everything into the pit. Sayyidna
Harun %) then had a big fire built over it so that everything was
reduced to ashes. He said, "Now it is neither theirs nor ours".

Among the Bani Isra’ll there was a man by the name of Samiri who,
though not one of them, had migrated with them when they left Egypt.
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He came from a tribe who worshipped cows. Being an observant person
he noticed a strange phenomenon namely that wherever Sayyidna
Jibra’il ¥88) put his foot, he left traces of life. He picked up a handful of
earth from one such place and as he was going along he met Sayyidna
Harun %) who thought that the man had in his hand something of
value belonging to the Egyptians. He told him to throw it into the pit as
the others had done, but Samiri said that what he held in his hand was
the earth from the footprints of Sayyidna Jibra’il §88) with whose help
they all had crossed the river and that he would not throw it away unless
Sayyidna Harun k) promised to pray to Allah for the fulfillment of a
wish which he cherished in his heart. On the latter's promise to do so he
threw the earth in this pit and as promised, Sayyidna Harun S48} prayed
to Allah to grant Samiri his wish. Thereupon Samiri prayed, "I wish that
all the gold, silver, iron and brass which has been thrown in this may
take the shape of a calf'. Sayyidna Harun 68 had already prayed to
Allah on behalf of Samiri, and his prayer was granted by Allah. So all the
valuables and other metals which had been thrown in the pit assumed
the cast of a calf which had no life but produced a sound like the bellow of
a bull. According to Sayyidna Ibn ‘Abbas 4% it was not the sound of a
living thing but more like the low-pitched sound of wind passing through
a hollow passage.

This strange event greatly perplexed the Bani Isra’ll and split them
into several groups. Samiri told them that the calf was the true God and
that Sayyidna Musa $£8) had strayed from the right path. One group
accepted his claim and adopted the worship of the calf. Another group
reserved their judgment until Sayyidna Musa 848\ would explain to them
how the matter stood, while a third group rejected Samiri's claim outright
and refused to accept the calf as their god.

When Sayyidna Harun 8} saw this mischief and discord he
admonished the people and said:
2otz aste s 5380 s se s pee s SPLEL0)
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"O my people! You have only been led astray with it, and your

Lord is the Rahman (All-Merciful). So follow me and obey my
command." - 20:90.

But they asked about Sayyidna Musa &8 why did not he come back
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while he had promised to return after thirty days and even after forty
days nearing completion there was no news of him. Some foolish persons
suggested that perhaps he had lost his Allah and was even at that time
searching for Him.

While these events were taking place at the camp, Sayyidna Musa
%8 having completed forty days of fasting was honoured with
conversing with Allah Ta‘ala who informed him of the disorder into which
Bani Isra’il had fallen:

Gl 58 4035 ) e 30 5 3
So Musa went back to his people in anger and sorrow. (20:86)
He put aside the Tablets of Torah which he had brought from the mount
of Tur and pulled his brother Harun by the hairs. Later, when he had
calmed down and Sayyidna Harun %) had given an account of
everything that had happened, he accepted the explanation given by his
brother and prayed to Allah to forgive him.

Sayyidna Musa 4¢E) then went to Samiri and asked him to explain
his actions. He replied:

I picked up a handful of dust from under the foot of the
messenger (the angel). Then I cast it, and thus my inner self
tempted me - 20:96.

Sayyidna Musa 6%} then replied to him with the following words:
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He (Musa) said, "Then go away, for your fate in this life is to
say: Do not touch me. And, of course, you have another promise,
never to be held back from you. And look at your god to which
you stayed devoted. We will certainly burn it, then we will
scatter it thoroughly in the sea. (20:97)

Bani Isra’il now realized that they had been led astray and they
admired those who agreed with Sayyidna Harun J¢E\ in negating the
divinity of the calf. They begged Sayyidna Musa S&\ to pray to Allah to
forgive them and that they were ready to expiate for their sins. Sayyidna
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Musa %9 took pains in selecting seventy persons from amongst them
who were well-known for their virtue and piety and who, according to his
knowledge had abstained from the worship of the calf. He led this selected
group to the mount of Tur where all of them might beseech Allah's Mercy.
But as they approached the mount, the earth shook 'in a violent
earthquake. On this, Sayyidna Musa S felt greatly embarrassed in
front of the group he was leading as well as before his people in general,
therefore he pleaded to Allah:

G ST IS5 BT 6013 6 3 i8R 285 )
"My Lord, had it been Your will, You could have destroyed them

earlier, and me too. Would you destroy us for what the foolish
among them have done?" - 7:155.

It then transpired that the cause of the earthquake was that despite all
his inquiries and precautions some of the men included in the delegation
had indeed worshipped the calf and still cherished a sense of reverence for
it.

Allah Ta‘ala replied to the prayer of Sayyidna Musa S48} as follows:
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"And My mercy extends to everything. So, I shall write it for
those who fear, and pay Zakah, and those who do believe in Our
verses. Those who follow the Messenger, the Ummi (unlettered)

prophet whom they find written with them in the Torah and the
Injil (The gospels)". (7:156, 157)

Sayyidna Musa %8 said, "O Lord! I had prayed to You on behalf of
my people who have repented their evil deeds but You have just informed
me that Your mercy encompasses everyone but the Bani Isra’il. O Lord!
Why was my birth not delayed and why was I not born among the
favoured people of the unlettered Prophet?" On this, Allah told him that
the only way through which Bani Isra'll's repentance could be accepted
by Him was that each one of them should slay with sword anyone he
finds from among his relations, be he hig father or son and at the same
spot where the sin of worshipping the calf was committed. Thereupon
those among the seventy delegates whom Sayyidna Musa ¥ had
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brought with him in the belief that they were pious people, but who in
their hearts felt reverence for the calf, also repented and obeyed the
rigorous condition for the expiation of their sins, and when this was done,
Allah forgave the sins of the slayers as well as the slain.

It will be recalled that when Sayyidna Musa 42! returned to his
people from the Tur on learning that they had fallen into mischief he had
put aside in anger the Tablets which he had brought from the mount. He
now picked them up and led his people towards the Holy land (Syria). On
the way they passed by a city where a mighty and powerful people lived
whose unusual appearance inspired fear in the hearts of all who saw-
them. Many tales of their valour and cruelty were related to the Bani
Isra’il so that when Sayyidna Musa S48} proposed to enter the city they
refused and said, "O Musa! These people are tyrants and we cannot face
them. We will not enter this city so long as they are there, but if somehow,
they can be made to leave the city we will gladly enter it." Sayyidna Musa
J¢8) argued with them but they were adamant and refused to be moved.

The Holy Qur’an has, at another place, mentioned that two persons
tried to convince Bani Isra’il to enter the city. According to Yazid Ibn
Harun, a narrator of this report, Sayyidna Abdullah Ibn ‘Abbas 4 has
interpreted the relevant verse to the effect that these two men belonged to
the tyrant nation. They after coming out from the city had embraced the
faith of Musa 348\ and realized that Bani Isra’ll are terrified by their
nation. Therefore, they said to Bani Isra’ll, "We are fully aware of the
nature of our own nation. You are terrified of their high stature and their
large number, but in reality they have no strength of heart, nor do they
have courage to face you. If you proceed to the gate of the city, you will
see that they will surrender and you will prevail." Some commentators
have held that these two men were from Bani Isra’ll and convinced them
to proceed to the city, but even after hearing their advice they flatly
refused and addressed Sayyidna Musa %68 in the most absurd manner
as mentioned by the Holy Qur’an in the following words:

They said:
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"O Musa! we shall never enter it, in any case, so long as they
are there. So go, you and your Lord, and fight. As for us, We are
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sitting right here." (5:24)

Sayyidna Musa $€5) had seen enough of the arrogance and defiant
attitude of Bani Isra’1l in spite of the numerous favours and benefits
showered upon them by Allah and had refrained so far from praying
against them for their provocations. But the rude reply which they now
gave him filled his heart with sorrow and he prayed against them and
termed them as (iU (Transgressors). Allah Ta‘ala accepted his prayer,
and holding them as -4i.U (transgressors), denied them entry into the
Holy Land for forty years and confined them to an open plain where they
wandered aimlessly from morning till evening. However since Sayyidna
Musa $48) was also with them, Allah favoured them with many gifts even
while they suffered punishment. Wherever they went in this waterless
desert of Tih (Sinai) a constant cloud shaded them from the burning sun.
For food, Allah sent to them (s yor s ;» (Manna is a viscous substance from
the ash tree and Salwa is a quail-like bird). As if by a miracle their clothes
were never torn nor did they become dirty. They were given a square
stone and Sayyidna Musa M4E) was instructed to strike it with his staff
whenever they needed water and twelve springs of sweet water - three on
each side - gushed out of it to serve the twelve tribes of Bani Isra’il, thus
avoiding all disputes. At the end of their journeys wherever they camped,
they found that the square stone was there already. (Qurtubi)

According to the present narration of this Hadith-ul-Futun, Sayyidna
Ibn ‘Abbas 4% had attributed it to the Holy Prophet % . That Sayyidna
Ibn ‘Abbas % did not tell this story on his own, or after hearing it from
someone else is the correct view in my opinion which is supported by the
following event:

When Sayyidna Mu‘awyia & heard this Hadith from Sayyidna Ibn
‘Abbas 4% , he denied the truth of that part of the story which said that
while the men of the Pharaoh were unable to find any clue which could
lead them to the murderer of the Egyptian (i.e. Sayyidna Musa k) ), it
was disclosed by the second Egyptian with whom the Isra’ili of the
previous day was fighting. Sayyidna Mu‘awyia's <% objection was that
the Egyptian being ignorant of the previous day's murder could not have
known and disclosed the name of Sayyidna Musa N€E) as the murder. The
only witness to the event was the Israili.
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When Sayyidna Mu‘awyia &% expressed his doubts about this part of
the Hadith Sayyidna Ibn ‘Abbas % got angry and took the former by the
hand and brought him to Sa‘d Ibn Malik Zuhri and asked him if he
remembered the occasion when the Holy Prophet % related the story
about the murdered Egyptian. When Sa‘d Ibn Malik 48 replied in the
affirmative he asked him, "Now tell me whether it was the Isra’ili or the
Egyptian who brought information about the murderer to the Pharaoh"?,
Sa‘d Ibn Malik & replied that it was the Egyptian because he had heard

'the Isra’ili say that the murder was committed by Sayyidna Musa Skl
and reported the matter to the Pharaoh. Imam Nasa’i has reproduced this
long Hadith in jsizi ™ of his larger book Al-Sunan al-Kubra.

Tabari and Ibn Abi Hatim have both reproduced this Hadith in detail
in their Commentaries and have expressed the view that it is not CJ;J‘
(marfu‘) i.e. it is not mentioned by the Holy Prophet % but is in the words
of Sayyidna Ibn ‘Abbas &% which he has taken from those Isra’ili
traditions of Ka‘b al-Ahbar whose reproduction and narration is
permissible. It is true, however, that at places it contains sentences of the
Holy Prophet % Ibn Kathir has reproduced this Hadith in his
Commentary and after giving his own arguments says that, like Tabari
and Ibn Abi Hatim, Sheikh Abul Hajjaj Mizzi also believes that this
tradition is ‘.JJ;,» which means that it is a saying of Sayyidna Ibn ‘Abbas
&% and not of the Holy Prophet % .

The results, lessons and the great benefits to be obtained from
the story of Sayyidna Musa $%8)

The importance which the Qur'an attaches to the story of Sayyidna
Musa 3£8) is evident from the fact that it is repeated frequently in several
Surahs, the reason being that it contains numerous lessons for mankind,
instances of high wisdom and unusual manifestation of the Supreme
Power of Allah. All these things confirm a true believer in his beliefs, and
provide for him practical and moral guidance. A brief account of some of
these is given in the following paragraphs.

The Pharaoh's foolish plan and how Allah frustrated it

- On being told that a boy born to the Isra’ilites would cause the
overthrow of his Kingdom, the Pharaoh issued orders that all male
children born among the Isra’ilies should be put to death. Later on for his
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personal and diplomatic reasons he modified those orders so that male
children born in alternate years only were put to death. Allah had the
power to bring about the birth of Sayyidna Musa %8} in the year in
which the male children born to the Isra’ilies were spared, but He willed
that the tyrant's brutal plan should recoil on himself. Therefore it was
decreed that Sayyidna Musa €8 should be born in the year when the
new born Isra’ili boys were to be put to death. Then Allah in His Supreme
Wisdom created a situation in which the Pharaoh took Sayyidna Musa
448} under his care and brought him up in his own palace. While all the
Isra’lli male children were being put to death lest any of them pose a
threat to the Pharaoh's authdrity, Sayyidna Musa L) grew up in the
luxury of the royal palace where he was loved and respected by everyone.

Divine favours for the mother of Sayyidna Musa J4E)

If Sayyidnda Musa 48} had accepted the milk from any other
wet-nurse he would have spent his early years in the Pharaoh's palace
and his mother would have suffered great anguish at being separated
from her son. Also he would have been nursed by an infidel woman. But
an inscrutable decree of providence saved him from being nourished by
an infidel woman and at the same time united him with his mother. The
Pharaoh and his wife felt beholden to her and not only showered gifts on
her but also gave her good remuneration for her services. By bringing
Sayyidna Musa %8} to her own house she escaped the necessity of
having to live in the Pharaoh's palace like any other servant. ;o &t 508
Good news for industrialists and traders

There is a Hadith according to which the Holy Prophet $E said that an
industrialist or a businessman who, while engaged in his trade also
desired to win the good-will of Allah was like the mother of Sayyidna
Musa 48} | who nursed her own child and at the same time was paid for
her services (Ibn Kathir). It means that if a mason who builds a mosque, a
school or a building for public use is concerned only with his wages, he
would receive it, but nothing more. But if he undertook to construct these
buildings in preference to other jobs with the intention that these would
be used for good purposes and would benefit pious persons then, like the
mother of Sayyidna Musa $4E) he would receive his wages as well as the
religious benefit.
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The chosen servants of Allah are gifted with a special attribute
so that all who see them, love them
And I have cast love on you from Myself - 20:39.

This verse suggests that Allah bestows upon his chosen servants a
special grace which causes all men, friend or foe, to love them. Of course,
the prophets enjoy this grace to a much greater degree, but many saints
are also known to have possessed it. :

Why was the murder of the Egyptian by Sayyidna Musa &8}
regarded as a sin?

When Sayyidna Musa J<E) saw an Egyptian infidel fighting an
Isra’lli Muslim, he struck the former with a blow causing his death. He
described this act as an act of Satan and prayed to Allah for forgiveness
and Allah accepted his prayer.

Here is a point for consideration by jurists. This Egyptian was an
infidel and a citizen of a non-Muslim state who had no peace agreement
between him and Sayyidna Musa ¥¢5) . Also he could not be given the
status of a 3 (Dhimmi: A non-Muslim under Muslim rule) who is entitled
to full protection from the Muslims. He was a non-Muslim citizen of
«~JLl> (Enemy country) and according to Muslim law killing such a
person does not constitute a sin. So why was the murder of the Egyptian
described as an act of Satan and a sin?

In none of the commentaries has this issue been brought up for
consideration. Son}e time back, at the behest of Hadrat Maulana Ashraf
‘Ali Thanavi Jw 4l «.>, I began writing my book o, ¢$>~! and when I
came to this issue, I sought his guidance, and his explanation was that
although there was no covenant between Sayyidna Musa 48! and the
Egyptian nor did he enjoy the status of a Dhimmi (a non-Muslim citizen
of a Muslim state) yet neither of them was the head of a state. They were
both subjects of the Pharaoh and at peace with each other. This was for
all practical purposes an implied covenant between the two of them. Thus
the murder of the Egyptian was in the nature of violation of the implied
compact and therefore a sin. And since the murder was not deliberate but
accidental, it does not adversely affect the sanctity of his Prophethood. For
this reason in pre-partition India when both the Muslims and the Hindus
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lived under the British rule, Hadrat Maulana Thanavi Jw it aar , did not
consider it lawful for the Muslims to take the life or property of a Hindu.

Helping the weak and public service have their own rewards both
in this world and in the hereafter

When Sayyidna Musa ¥&8) reached the outskirts of Madyan, he
noticed two girls who stood aside because they were too weak to contend
against men and water their goats. These girls were complete strarigers to
him and he himself was a homeless wanderer. But being a decent man he
was prompted to come to their help. He watered their goats and by this
act of kindness he gained the pleasure of Allah. And his worldly reward
was that Sayyidna Shu‘aib S%E) gave him his daughter in marriage.

The philosophy and benefits of a situation in which one
Messenger was an employee and the other an employer

Sayyidna Musa %69 came to the house of Sayyidna Shu‘aib 8 as
an honoured guest. After sometime when he felt sufficiently secure from
pursuit by the Pharaoh's soldiers, Sayyidna Shu‘aib %8\, at the
suggestion of his daughter, offered him employment on wages. This offer
embodies a deep philosophy from Allah and guidance for mankind.

First: Sayyidna Shu‘aib ¥88\ was a Prophet of Allah Ta‘ala and it
was not 'beyond his means to entertain a traveler for sometime without
asking for recompense. But it seems that by prophetic wisdom he had
perceived that being a person of noble character Sayyidna Musa &)
would not accept his hospitality much longer and would move to some
other place where he might suffer hardship. He therefore made a straight
offer of employment. Here is a lesson that it is not proper to become a
burden on somebody's hospitality for long periods.

Second: Allah Ta@la had chosen Sayyidna Musa ¥48) for the grant
of prophethood, and although toil and hard labour are neither the
pre-conditions for prophethood, nor can the prophethood be obtained by
any amount of exertion and effort, because it is a pure gift from Allah, yet
His Supreme Wisdom had decreed that the prophets should also undergo
a period of strenuous physical labour as a means of character building
and for reforming others. The life of Sayyidna Musa $%&) had been spent
in comfort and luxury and since he was destined to be a leader of
mankind and to reform their moral life, his service with Sayyidna Shu‘aib
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i wle was to accustom him to hard work and to prepare him for the
great mission for which Allah had chosen him.

Third: Sayyidna Musa &8 was given the task of tending the flocks
of goats of Sayyidna Shu‘aib Y4B) . It is rather strange that many
prophets have, at one time or the other, performed similar duties. Now a
goat often breaks away from the main flock to the great annoyance of the
shepherd. If he lets it stray it may be lost or even fall prey to a wolf, and if
he punishes it, he may cause injury to the delicate animal. Therefore he
has to be very patient with his flock. The same is the case with prophets;
they can neither ignore the errant humanity nor can they be too severe in
disciplining them. They have to conduct themselves with great patience
and forbearance.

How to choose the best man for a job

The daughter of Sayyidna Shu‘aib S48} suggested to her father that
he should employ Sayyidna Musa €8 in his service as the latter was
both strong and honest (41 9). The word « 4 (qawiyy: strong) is applied
to a person who is strong and has ability to perform satisfactorily the
duties which are entrusted to him, and .. (amin, honest) means that the
record of his past life proves his honesty and integrity.

These two brief words, if considered in depth, cover all the qualities for
selecting a person for different jobs and offices, public or private. In some
cases even the detailed parameters laid down for the selection of
employees in contemporary institutions are not so comprehensive as these
two words are. Honesty, in particular, is something totally neglected today
when selecting a candidate, the entire importance being given to
academic degrees only. The corruption, disorder and mismanagement
seen in public and private institutions at present is mainly caused by
neglecting honesty and integrity in the employees. If a person is qualified
and wise, but devoid of honesty, he may devise ways to protect himself
from rules against his inefficiency and corruption. This is exactly what
has rendered many public and private institutions inefficient and corrupt.
Islam has therefore laid great emphasis on honesty and integrity, the
blessings of which have been witnessed by the world through the
centuries.
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Difference between the approach of magicians and that of the
prophets

The address which the Pharaoh delivered to his magicians in which
he warned them of the threat to the country called for a patriotic response
from the magicians, but they exploited the situation and negotiated their
reward in case they gained victory over Sayyidna Musa S5 On the
other hand the prophets declare openly that they do not expect any
reward for their services.
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I do not claim from you any reward for it - 26:169

Among the many factors for the success of their mission is the denial of all
material rewards for their services. Nowadays the non-pavment of
remuneration to scholars, jurists, preachers etc. from Government sources
has compelled them to accept payment for their services which, though
permitted by the later jurists, has reduced the effectiveness of their
mission.

Truth about the magic of the Egyptian magicians

The Egyptian magicians caused their sticks and ropes to appear as if
they had really turned into snakes. The question is whether they were in
reality turned into snakes. The Qur'an says:
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Seemed to him, due to their magic as if they were running -
20:66.

This shows that they did not really become snakes, but it was some kind
of mesmerism which cast a hypnotic spell on those present, to whom they
appeared as running snakes. This, of course, does not mean that things or
substances cannot be transformed by magic, but the Egyptian maglmans
did not possess these powers.

Division into tribes in matters of social life is not censurable
Islam has condemned the notion that regional, linguistic, ethnic and
tribal divisions become the basis of nationalism. It has encouraged in all
possible manners the elimination of all such differences and prejudices.
The very foundation of Muslim polity rests on Islamic nationalism where
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people of diverse description, race, lineage and culture constitute one
single nation. The first step which the Holy Prophet % took when laying
down the foundations of the Islamic state at Madinah was to unite the
Muhajirs and the Ansar into a single bond of brotherhood. In his last
sermon (g >, 2x>) he % laid down the rule, for all times to come, that
prejudices and divisions based on geographical region, race and language
are the idols which Islam has demolished. Nevertheless, their distinctions
in the matters of social life have been duly recognized and permitted
within reasonable limits. This is to avoid any hardship for the people due
to the fact that the customs of living, dress, food etc. vary from one area
to the other and from one tribe to another.

The Isra’ilites whom Sayyidna Musa &) led out of Egypt were
divided into twelve tribes and when crossing the river on their flight
twelve passageways were cleared, one for each tribe. Similarly in the
plain of Tih (the waterless desert where Bani Isra’ll wandered for forty
years) the stone, by a miracle shot forth twelve springs of water in order
that the twelve tribes of Bani Isra’ll might not engage in strife over the
use of water.

Appointment of a deputy to manage the affairs of a community

When Sayyidna Misa $45) parted from his people in order to engage
himself in prayers at the mount of Tur for thirty days, he appointed
Sayyidna Harun H¢B) as his deputy during his absence and commanded
his people to obey the latter in all matters, so that disputes and quarrels
might not rise among them. This shows that when the head of a
community or a family proceeds on a journey, he should, following the
practice of the prophets, appoint a deputy to maintain order and discipline
among them.

A disagreeable course of action may temporarily be adopted if it
prevents disruption among Muslims

When Bani Isra’ll started worshipping the calf during the absence of
Sayyidna Musa 348\, Sayyidna Harun 348 remonstrated with them but
did not go to the extent of severing all relations with them and his
justification was that any harsh action by him would have caused a split
among the Bani Israll.
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“I feared that you would say, 'You have caused discord among
the children of Isra’ll and did not observe my advice". (20:94)
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Sayyidna Musa k) accepted this explanation and prayed to Allah in
favor of his brother. It leads to the principle that it is permissible to take a
lenient view against an evil as a temporary expediency to prevent discord
and strife among Muslims.

A vital principle of Prophetic Mission

When ordering Sayyidna Musa €8 and Sayyidna Harun ¥&8 to go
to Egypt and invite the Pharaoh to the path of righteousness, Allah also
enjoined upon them to adopt a soft attitude toward him. JIJ V3 d \J,:u
u-;au;\?w (So, speak to him in soft words. May be, he takes to the advice
or fears [Allah] - 20:44). Here an important principle has been enunciated
that those who wish to reform people and lead them to a life of virtue
should always be gentle and amiable towards their opponents however
obstinate and perverse they may be. By such methods alone can they be
persuaded to give heed to the message brought to them by the prophets.

The Pharaoh, who claimed to be a god, was also absolutely guilty of
the massacre of thousands of Isra’ili children just to safeguard his life and
his Kingdom. But when Allah sent the two messengers to him, He gave
them a guideline, namely that they should talk to him in a gentle and
persuasive manner so that he might ponder and reflect on the message
which they had brought to him. This guideline was emphasized in spite of
the fact that Allah knew that the Pharaoh would never give up his
obduracy nor his perverse ways. Here the intention was to bind the
prophets to a conduct which might induce people to reflect and ultimately
instill the fear of Allah in their hearts.

An unfortunate tendency is in vogue among the scholars of criticizing
each other which they regard as a service to Islam. There is a need for
curbing this tendency and the true teaching of Islam should be adopted.

Verses 45 - 50
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They said, "Our Lord, we are afraid he will hasten to
commit excess against us, or will cross all bounds." [45]

He said, "Do not be afraid. I am surely with you both, I
hear and I see. [46] So, come to him and say, 'We are the
messengers of your Lord. So, let the children of Isra’il
go with us, and do not torment them. We have come to
you with a sign from your Lord. And peace be upon the
one who follows the guidance. [47] Verily, it has been
revealed to us that the punishment is for the one who
denies and turns away.” [48]

He (the Pharaoh) said, "Who then is the Lord of you two,
O Musa?" [49] He (Musa) said, "Our Lord is He who gave
everything its shape, then guidance." [50]

Commentary
Why was Sayyidna Musa 348 afraid?

The words S &) (We are afraid) signifies that here Sayyidna Musa
J48) and Sayyidna Harun 348\ expressed twofold fear before Allah. The
first fear is pointed out by the word L& 5 which means to cross all
boundaries. So the meaning of the sentence is '‘perhaps the Pharaoh
would attack even before listening to us'. The other fear is mentioned with
the words 6".15 4l - which means that Sayyidna Musa & was
apprehensive that the Pharaoh might, after listening to his demands,
become so refractory and perverse that he might speak about Allah in
disrespectful terms.

It will be recalled that when prophethood was bestowed upon
Sayyidna Musa $&8) , he had prayed to Allah to depute Sayyidna Harun
N8} also to assist him in his mission, and Allah had accepted his prayer

At the same time Allah informed him 36 (Ll ST Jaiiy Sy Shas
e 53kl ("We-make- your arm stronger through (the help of) your
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brother and will make for you the upper hand so they will not reach you
(with any harm)" - 28:35) and that whatever else he asked for was
granted to him (b3 &3 &% 3)- "You have been granted your request
O Musa" - 20:36. Among the things granted to him was ,4e ¢ (heart at
peace) which means that he was made immune to fear. So, when he had
received such firm assurances from Allah, how does one explain the fear
expressed by him in this verse. One answer to this question is that the
promise of victory and security from harm is rather vague in that victory
may refer to success in debate with the Pharaoh and his men. It can also
be argued that victory could come only if the Egyptians heard his
arguments and reasonings, and saw his miracles but there was this
possibility also that they might attack him before he had laid his
arguments before them. Besides, i 4 does not mean elimination of
natural fear.

The second point is that fear of fearsome things is a natural instinct
and even prophets are not free from it in spite of their complete faith in
the promises of Allah. Sayyidna Musa $48) himself was afraid to pick up
his staff when it turned into a snake therefore Allah re-assured him with
the word Jx=~Y (do not be afraid). On all such occasions Allah removed
their fears by propitious tidings. Three other verses: '_‘J I L;B- (ge Cj’t-‘ (So,
he went out of it (the city) in a state of fear, waiting (for what comes next)
- 28:21) and Wk @l 3 <56 (Then, next morning he was fearful,
waiting [for what comes next] - 28:18) and s s 4w 3 Jwr 36 (So Musa
concealed some fear in his heart - 20:67) can also be quoted expressing the
same fear. It was this natural fear which persuaded the Holy Prophet %
to migrate to Madinah and some of his Companions to migrate first to
Abbysinia and later to Madinah. In the Battle of Ahzab the Muslims were
so overawed by the strength of their enemies that they dug a trench as a
protective measure even though Allah had promised them victory on
numerous occasions. The truth is that while they did not have the least
doubt about their ultimate victory, the fear which they felt was the result
of a spontaneous human impulse in the face of danger, and the prophets
being human are not immune to this impulse.

Allah said, s éwm.iu uj\ ("I am surely with you both. I hear and I
see." - 20:46) Here the word "with you" is used in the sense of divine help
and support which human senses cannot perceive.
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Sayyidna Musa $5 called upon the Pharaoh to embrace the
True Faith and also to deliver the Bani Isra’il from bondage

This shows that the prophets have the duty of guiding mankind
towards their salvation as well as to liberate their people from worldly and
economic bondages. Therefore, in this verse Sayyidna Musa &) is
reminded of both these duties.

God created everything; and everything is performing the
functions assigned to it by Him

This point calls for some elucidation which is given in the following
lines. The guidance which Allah gives to the prophets and which is in the
nature of a duty imposed upon them is a special kind of guidance which is
addressed only to human beings and Jinns who are gifted with intellect.
There is also another kind of guidance known as guidance of Takwin
(creation) which every created thing possesses. Allah has given to fire,
water, earth and air, and their compounds a special kind of feeling and
perception which are not of the same nature as given to human beings
and Jinns. This is the reason why the laws governing things which are
permissible and those which are forbidden do not apply to them. Through
this feeling and perception Allah has assigned duties to all created things
and in obedience to this command of Takwin and guidance, the earth, the
sky and every other created thing is busy performing its allotted tasks.
Air, water, fire and earth are all fulfilling the purpose for which they
were created. They do not deviate from their destined course except by the
command of Allah. And when He so commands the fire turns into a bed of
flowers (as for Sayyidna Ibrahim $%8)), and water acts as fire as for the
people of Sayyidna Nuh &8l (76 1336 133 J;f - 71:25). Who has taught a
newly born baby to draw milk from its mother's breast or to cry when
hungry or in pain? It is this same Divine guidance which every created
thing receives without any formal training.

In brief, every created thing has been programmed, by Allah, with a
guidance of Takwin (creation) which it is genetically bound to follow and
deviating from the same is beyond its power. The other kind of guidance
which is given to the human beings and to Jinns is not inherent in the
nature and thus, is not compulsory but optional. It is this freedom of
choice which renders them liable to reward for good deeds and to
punishment for their sins. The verse ¢u» (:f Wi o5 38 ki (who gave
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everything its shape then guidance - 20:50) refers to the guidance of
Takwin (s g ,S9).

Sayyidna Musa 48\ reminded the Pharaoh, at the first place, of those
acts of Allah Ta‘ala which are obviously done by Him alone and about
which no one else could claim that he has performed them. The Pharaoh
totally unable to refute this argument, and in his confusion asked
Sayyidna Musa ) a question which was designed to entangle him into
giving a reply that would greatly offend the Egyptians. The question was:
how did the people of bygone ages stand who all worshipped idols, and
what was their fate? The Pharaoh's purpose was that if Sayyidna Musa
k) replied (as the Pharaoh surmised he would) that they were all
misguided and deserving of Hell, then he could instigate his people
against the latter. But the reply which Sayyidna Musa ) gave was so
wise and discreet that the Pharaoh's evil design was completely

. frustrated.

Verses 51 - 59
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He said, "Then, what about the earlier generations?" [51]
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He replied, "The knowledge about those is, in a book,
with my Lord. My Lord does neither err nor forget. [52]
(He is) the One who made the earth a cradle for you and
made for you therein pathways to move, and sent down
water from the heavens and brought out, with it, pairs
of different vegetations: [53] Eat, and graze your cattle.
Surely, in that there are signs for the people of
understanding." [54]

From this (earth) We created you and in this we shall
put you back and from this We shall raise you up once
again. [55]

And We showed him (the Pharaoh) all Our signs, yet he
belied and refused. [56] Said he, "Have you come to us to
drive us out of our land with your sorcery, O Musa? [57]
We will, then, bring to you a similar sorcery. So, make,
between you and us, an appointment not to be backed
out, neither by us nor from you - at an even place." [58]

He (Musa) said, "Your appointment is the festival day
and that the people are assembled at forenoon." [59]

Commentary

Verse 51 tells us that the Pharaoh had asked the question regarding
the end of earlier people. If Sayyidna Musa 9 had given a
straightforward answer that they were misled and will go to Jahannam,
then the Pharaoh would have got a chance to scorn that it was not just
him whom Sayyidna Musa 5| was blaming but all their ancestors as
well. Naturally such a situation would have created doubts in the minds
of people. Therefore Sayyidna Musa 448} gave such an answer which was
full of wisdom and did not give any chance to the Pharaoh for misleading
the people. He said (as mentioned in verse 52) that only Allah knows their
end. He never makes a mistake nor does He forget things. The words "My
Lord does neither err" mean that it is inconceivable that Allah wills one
thing and something different should happen.

The word C‘ 35l (pairs) used in verse 53 is used here in the sense of
"Kinds" or "Species", and the word .z is the plural of the word <.z% which
means "different" or "diverse". The verse means that Allah has created so
many kinds of plants that they are beyond human reckoning and each of
them contains special properties which make them invaluable to man for
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his well-being. It is impossible for man to comprehend completely all the
properties and uses of all the plants created by Allah Ta‘ala. For centuries
scientists have been working to find out all about them and researches
have revealed a great deal about their properties. However it is impossible
to claim that whatever we know at present is the last word.

The next verse (54) says L,‘ng\ Ss0 ¥ dls 5 5 (Surely, in that there are
signs for the people of understanding. (20:54). The word ‘_&:3‘ is the plural
of ¥4 (nuhyah) which is used in the same sense as J& (‘agl: Intelligence)
because it enables wise and intelligent persons to avoid harmful acts.

The composition of every human being contains, together with
the seed, the earth of the place when he will be buried

The words (.i.d,- ¢ (From this We created you) in verse 55 means
that Allah created you from the earth. This verse is addressed to all
mankind although it is known that man is created from seed and not from
earth, except Sayyidna "Adam ¥4 who was created directly from earth.
One possible explanation for this is that since Sayyidna "’Adam 62 is the
father of all mankind and was himself created from earth, therefore all
his descendants have been similarly described. Others have said that the
seed itself is made of earth therefore anything created from the‘seed is in
fact created from the earth. According to Imam al-Qurtubi Js 4 >, the
text of the Qur’an clearly indicates that man is created from the earth.

By words s~ U (at an even place) in verse 58 the Pharaoh proposed
that the contest between Sayyidna Musa %69 and his own magicians
should be held at a place which should, as far as possible, be within easy
access of the Egyptians, Sayyidna Musa 8| and the Bani Isra’il. The
latter readily accepted this proposal and fixed the day and the time for the
contest by suggesting b W 24 3 el o5 o423 (Your appointment is
the festival day and that the people are assembled at forenoon - 20:59). ;y
u)\ has been explained differently by different authorities. Some say it
was a special festival when the Egyptians, attired in beautiful dresses,
gathered outside the towns, while others say that it was a Saturday (éy
<)), and according to some others it was the tenth day of Muharram
(348).,
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The great advantage in fixing for the contest

It was a wise move on the part of Sayyidna Musa $%8) to fix festival
day as the day of contest when all Egyptians, high and low, were
expected to assemble at an appointed place. There was also a point in
fixing early forenoon as the time for the contest because this is the time
when people, having finished their daily chores, are free to engage in
other things. Also daylight and visibility are at their best in the early
forenoon and people, while dispersing after witnessing a momentous
event, spread the news far and wide. Thus when, with Allah's help,
Sayyidna Musa 48 inflicted a crushing defeat on the Egyptian
magicians, the story became known the same day to people living in far
flung places.

Magic - its truth, forms and the rules governing it

For a detailed discussion on this subject reference may be made to the
story of Harut and Marut in Surah Al-Bagarah at page 265 to 278 of
Ma‘ariful Qur’an vol, .

Verses 60 - 76
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So, the Pharaoh turned back, and put his plot together,
then came. [60] Musa said to them, "Pity on you, do not
fabricate a lie against Allah, lest He uproots you with a
punishment. And loser is he who fabricates a lie." [61]

Then, they disputed among themselves in their matter
and kept their talk secret. [62] Said they, "Certainly,
these two are sorcerers who wish to drive you out from
your land and do away with your excellent way of life.
[63] So, make your plot firm and come forth in one row.
And successful today is he who stands high." [64]

They said, "O Musa, either you throw, or shall we be the
first to throw?" [65] He said, "Rather, you throw." Then,
suddenly their ropes and sticks seemed to him, due to
their magic, as if they were running. [66] So, Musa con-
cealed some fear in his heart. [67] We said, "Do not be
scared. Certainly, you are to be the upper most. [68] And
throw what is in your right hand, and it will devour
what they have concocted. What they have concocted is
but a sleight of a magician. And the magician does not
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succeed wherever he comes from."[69]

So, the magicians were led (by the truth) to fall in
prostration. They said, "We have (now) believed in the
Lord of Harun and Musa." [70] He (the Pharaoh) said,
"You have believed in him before I permit you. He is, in
fact your chief who has taught you the magic. So I will
certainly cut apart your hands and your legs from
opposite sides and will crucify you on the trunks of
palm-trees, and you shall know who of us is more
severe in punishment, and more lasting." [71]

They said, "We will never prefer you over the clear signs
that have come to us and over Him who has created us.
So, do whatever you are to do. You will do only for this
worldly life. [72] We have believed in our Lord, so that
He forgives us from our sins and from the magic you
had compelled us on. And Allah is the best and
everlasting." [73]

Surely whoever comes to his Lord as a sinner, for him
there is Jahannam wherein he neither dies nor lives.
[74] And whoever comes to Him as a believer having
done righteous deeds, for such people there are the
highest ranks, [75] the eternal gardens beneath which
rivers flow, where they shall live for ever. And that is
the reward for one who has purified himself. [76]

Commentary

The words &S C:""" (and put his plot together) in verse 60 indicate
that the Pharaoh assembled his magicians and their tools. According to
Sayyidna Ibn ‘Abbas % there were seventy two magicians but others
have put their number at figures which vary from four hundred to nine
hundred thousand. Their leader was a blind man whose name was
Sham‘un (o yead).

Sayyidna Musa's $£8) prophetic address to the magicians

Before the start of the contest Sayyidna Musa &%) addressed some
words of friendly advice to the magicians to warn them of divine
punishment if they persisted in denying God's miracles and other
manifestations of His power. His actual words were:

P PR BT IR AT (I Yy s NP
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Pity on you, do not fabricate a lie against Allah, lest He uproots
you with a punishment. And loser is he who fabricates a lie -
20:61.

It was hardly to be expected that the magicians who had entered the field
with all the might of the Pharaoh-behind them would pay any heed to
Sayyidna Musa's 48} words of advice. However, the prophets and their
followers possess a hidden power so that their plain and simple words
penetrate the most unruly and perverse minds, and the address of
Sayyidna Musa H&8\ caused discord and dissensions among the
magicians, some of whom thought that these could not be the words of a
magician but of a higher being and were therefore, against the contest.
But others were adamant, w4 o4 \}éju (then, they disputed among
themselves in their matter - 20:62), « _,’..Jl P ,A  (and kept their talk secret -
20:62). Ultimately their unanimous decision was to proceed with the
contest because, in their opinion, Sayyidna Musa %69 and Sayyidna
Harun <8\ were both magicians who wished to drive away the Pharaoh
and his men from Egypt by their magic and to eradicate their ideal way of
life. This decision of theirs is mentioned in verse 63 in the following words:

23,

ri.mjh.v\:h.\;jl;hfu.ur.{.pj\’ . )"“U‘d"\-’jdj"—‘Ju‘Md‘
O]
Said they, "Certainly, these two are sorcerers who wish to drive

you out from your land and do away with your excellent way of
life. (20:63)

The word )t is the feminine of |t which means "most excellent". The
meaning is that the Egyptians believed that their religion which regarded
the Pharaoh as god was the best and Sayyidna Musa 845\ and Sayyidna
Harun 848! wanted to destroy it and supplant their own religion in its
place. The word 4 ,b (translated in the text as 'way of life') is also used to
describe the chiefs and leading citizens and according to Sayyidna Ibn
‘Abbas 4% and Sayyidna ‘Ali &% the word has been used here in this
sense namely that these two men wished to finish off all their leaders and
important citizens and it was therefore, the duty of the Egyptian
magicians to unite and use their best endeavours to defeat the enemy
A o ¢SS 132426 (So, make your plot firm and forth in one row -
20:64). Formation of troops in ranks in battle has an unsettling effect on
the enemy, so the Egyptian magicians arranged themselves in ranks for
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the contest.

The Egyptians were confident of their success and in a mood of
complacency asked Sayyidna Musa J4E) whether he would like to make
the first move or whether they should initiate the contest. Sayyidna Musa
468\ invited them to start the contest (Rather, you throw - 20:66) and
there were several reasons for this. In the first place the Egyptians
showed courage when they invited Sayyidna Musa 568 to open the battle
and this offer called for an equally generous and chivalrous response.
Secondly by making the offer the Egyptians showed their confidence in
the outcome of the contest and implied as if they had already won it. On
his side Sayyidna Musa S48, by his counter-offer, sought to convey to the
Egyptians that he regarded the result of the game as a foregone
conclusion in his own favour. And finally he wished to see the tricks of the
Egyptians before he planned his own strategy. So, with these
preliminaries over, the Egyptians cast their staffs and ropes on the
ground and it appeared to the onlookers as if they had turned into snakes
and were running about.

S i s G i JEs (Their ropes and sticks seemed to him, due to
their magic, as if they were running - 20:66). The verse shows that the
Egyptian magicians had cast a hypnotic spell on the onlookers to whom it
appeared that the staffs and the ropes had turned into snakes and were
running about on the ground, whereas in fact no such transformation
had taken place.

sy Ails 4udi '3 5230 (So Misa concealed some fear in his heart -
20:67.). The sight of so many snakes crawling around evoked a sense of
fear in Sayyidna Musa 48\ which he did not reveal to anyone. Even if
this fear was for his own personal safety then it can be regarded as a
natural human reaction to a dangerous situation and does not conflict
with the mission of prophethood. It is clear, however, that the fear which
he felt was not for his own life. His apprehension was that if the immense
crowd, which had assembled to see the contest, sensed that the Egyptian
magicians had the upper hand then the purpose of his mission would be
frustrated. These doubts and fears were dispelled when in the next verse
Allah assured him 9 &5 &6 555 Y (do not be scared. Certainly , you are
to be the upper most - 20:68).
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dse G L gl (And throw what is in your right